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Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.
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01 Chapter 1 

Verses 1-24
The Unalterable Gospel

Galatians 1:8
I. It is always the work of a critical stage in the history when the ways of escape are rigidly limited in number. The most appalling situations in life are not those from which we may flee through many doors. The graver the complications that face us, the fewer the feasible schemes of salvation from their cruel entanglement. And such common analogies have their special application to the subject of sin. If redemption is possible, it is inconceivable that it should be by a score of expedients, one equally good with another. If there be no Divine Revelation , the problem is hopeless; and when the revelation of free mercy has once been made, the least departure from it is a sacrilege against God, and an offence against the hope and welfare of the race, for which crime is too light a name.

II. As Paul viewed this subject, an infinite and eternal wisdom was needed to design the process of escape, and an unheard-of munificence of love to carry it into effect. Again and again Paul affirms that this root-conception of the Gospel was hidden away in the deeps of the Godhead, that the angels could not explore the secret, and that it was only after many ages that the gracious redeeming mystery took efficacious shape in the work of Jesus Christ. If this be Song of Solomon , any alternative man may devise for himself must be a paltry, disappointing juggle. The Gospel is intolerant of either specious imitations or auxiliary rituals to eke out its virtues. It is all of a piece, and comes down from heaven.

III. This note of exclusiveness in the message of the Gospel is intended to make salvation sure for those who seek it. In travelling through thinly settled countries or amongst people of a strange language, we know how much easier progress is if there are no cross-roads. The ideal city of refuge is approached by one path in which the simple of heart cannot err. There is only one true way into the kingdom, one solitary method of salvation, one effectual remedy for human sin and woe; and it is in wisdom and mercy that God has stamped the Gospel as a thing apart to which there can be no rival.

IV. The tests of experience single out the Gospel for its place of unrivalled authority in dealing with the moral malady of human nature. Whilst in its first approaches to the human heart the Gospel is dependent for a time upon its advocates and witnesses, it soon becomes self-attesting truth and power. Its authority is intrinsic and ceases to be distinctively external. The words of the text imply that the Gospel is greater than its greatest witnesses. It bears its own credentials, and, in the end, depends upon neither human nor angelic authority to commend it

Galatians 1:8
Bishop Briconnet, the reforming prelate who was appointed in1516 to the See of Meaux, was a timid and anxious Prayer of Manasseh , who dreaded persecution. A Roman Catholic partisan has preserved the record of this significant warning given by the Bishop to his flock, and elicited either by the consciousness of his own moral feebleness, or by a certain vague premonition of danger, "Even should I, your Bishop, change my speech and teaching, beware that you change not with me". An early French authority gives a slightly different form to Briconnet"s caution. "Formerly," says a MS. fragment in the Library of Geneva, "while he was preaching to them the Gospel, he said, as St. Paul wrote to the Galatians , that if Hebrews , or an angel from heaven preached to them any other doctrine than that which he was preaching, they should not receive him." Briconnet"s courage broke down under the attack of the Sorbonne and he forsook the reformed faith.
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Galatians 1:14
Even in quite intermediate stages, a dash of enthusiasm is not a thing to be ashamed of in the retrospect; if St Paul had not been a very zealous Pharisee, he would have been a colder Christian.

—R. L. Stevenson.
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Galatians 1:16-17
When Shibli Bagarag returned from the well of Paravid, with the brimming phial in his hand, Noorna said to him, "Hadst thou a difficulty in obtaining the waters of the well?"

He answered, "Surely all was made smooth for me by thy aid. Now when I came to the well I marked not them by it, but plunged, and the depth of that well seemed to me the very depth of the earth itself, so went I ever downward; and when I was near the bottom of the well I had forgotten life above, and lo! no sooner had I touched the bottom of the well when my head emerged from the surface! "twas wondrous."

—George Meredith, The Shaving of Shagpat.
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02 Chapter 2 
Verses 1-21
By Revelation

Galatians 2:2
Paul was fond of the word revelation. "When it pleased God to reveal His Son in me" I "went up by revelation"; "If in anything ye be otherwise minded, God will reveal this also". It is wonderful to see how this ministry of revelation penetrates the whole area and purpose of life. Sometimes we are startled into its use; we find revelation where we did not expect to find it We are so familiar with some things that we forget them; we speak so fluently that we do not catch the emphasis of the music.

I. What could be a greater revelation according to the limitations of the case than the meaning of the alphabet? We never think of that, because we use the alphabet mechanically; it comes and goes just as we will it to come and go. But if you will take the mind right back to the beginning, and say to the little child, You have to learn all these poor curious-looking things; we call them letters, and you have to stamp them on your mind, and get them into your head, and know them every time you see them; and then you may have to put two or three of them together, perhaps six or seven; the alphabet means nothing, but it contains everything in the way of literature. Sometimes we learn by letters or by revelations made to us through the medium of letters, things that are symbolical, things that are quick with a great unrevealed and uncomprehended vitality and meaning.

II. Then again we change the ground of Revelation , and we learn by experience. Through that gate God comes to man to bind up his wounds, and to take him more closely to His heart, showing him the vanity and transiency of the time-sphere and the space-world, and bathing him in the rivers of eternity. Some men can only learn by experience; they learn nothing by spiritual revelation. Some men cannot understand anything unless they have experienced it Want of sympathy often arises from want of knowledge. You have never had a headache, and therefore you cannot understand however anybody can be suffering from that complaint. You have never lost anyone, and you cannot understand the meaning of these hot rivers of tears, that awful eloquent silence, that expressive pregnant sigh of the soul. O, how poor is he who has never been desolated!

III. Then again comes the very highest phase of Revelation , namely, the great spiritual communication between God the Spirit and man the spirit, the wondrous illumination, the sudden calling into light, the smiting down that there may be a great rising up. Then the whole enlightenment of the sphere of consciousness; then the ghostly feeling that we have heard it all before; then the mysterious feeling that we must have dreamed it. Then the book is put before us, the book which is called the Bible, and we feel that we have surely seen it somewhere; that psalm is quite familiar, that going in the top of the mulberry trees is something we heard in the woods near our father"s house at home. All these delineations and representations of character—why, we seem to know all the Bible folk; we have met them; not under their names as given on the written page, but there is not a man mentioned in the Bible or delineated with any completeness that we did not in some sort of way know. The people red-handed with murder, we know them, we have seen them, though they sell their souls for gold. Where did we see them? They are quite familiar to us; though they lie they are not strangers.

Let us get acquainted with the fact that revelation is going on round about us, and within us, and that revelation is not a church property. We should bring it into life, daily, experimental, practical life, and talk familiarly about it with tender reverence as a gift from heaven or some sheet of cloud let down fuller of stare than the sky.

IV. Sometimes a man is revealed to himself; he says in blunt frankness that he would not have believed it of himself, it was quite a revelation to him. There he does not object to the word Revelation , for it has not gathered around it its brightest robes. Sometimes we are revealed to one another; hence we often use such expressions as, It was quite a revelation to me. What do you mean by revelation? You simply mean, if you will be faithful to yourself, that you have seen the inside of things, that for a moment you have been at God"s standpoint, and have seen realities, not appearances; philosophies, not phenomena.

How do we know certain things? By revelation. How do we know God? Only by revelation. How do we know about the forgiveness of sins? Only by revelation. This is not something found out in the schools; this is not a clever answer to a trying enigma; it is God"s answer to the enigma of our own misery. That puts a new aspect on things. Certainly it does; but it puts the right aspect on them.

V. Then, finally, revelation comes and fits in all the gaps and all the strange places of life. Then revelation comes and says, Now let us walk together; O sweet, sweet heart, come with me, and let us walk together. Thou hast a cemetery in thine estate? Yea, I have. Come with me, and we will talk it out on the spot: this grave was for thy good, as well as for the good of the loved one ascended; it was fixed that this grave should be dug on the day mentioned on the marble, at the very moment—it was fixed that it should not be a moment later; this grave is a garden; see, thou canst plant upon this grave the flower of answered prayer; I will go home with thee—which is the worst part of the journey related to the cemetery. There is a kind of grim joy in going to it, but there is a bitter misery only in leaving it. I will go with thee, I will take thine arm, yea, the arm of thine heart. What thou knowest about death thou knowest only by revelation. Blessed, sweet bereaved one, blessed are the dead that die in the Lord. They have got it all over. The enemy can hurt them no more.

—Joseph Parker, City Temple Pulpit, vol. iv. p136.
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Galatians 2:5
It seems to me that in every problem of moral conduct we confront, we really hold in trust an interest of all mankind. To solve that problem bravely and faithfully is to make life just so much easier for everybody; and to fail to do so is to make it just so much harder to solve by whoever has next to face it.

—G. W. Cable, in The Cavalier.
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Galatians 2:10
Is it fanciful to imagine that a touch of quiet irony lies in Paul"s account of the last injunctions given to him at Jerusalem? As if he was likely to forget the claims of poor people, amid ecclesiastical and doctrinal discussions! Surely they might have taken that for granted. The authorities, no doubt, meant well. But, says Paul gravely, I did not need any prompting in that direction; ὃ καὶ ἐσπούδασα αὐτὸ τοῦτο ποιῆσαι. This does not mean that Paul then and there began to make it his object to collect for the poor, although doubtless he did use the "collection for the poor saints in Judea" as a means of drawing together happily the two sides of the Church. He needed no official reminder of his Christian duty to the poor. Whoever might be lacking, he at least (so the change from μνημονεύωμεν to ἐσπούδασα may suggest) was not likely to be backward in this service.

One of the highest forms in which we can show our appreciation of a man"s proved character is to take for granted that he will do some duty. We should assume that he will be ready for it. To remind him nervously of its obligation Isaiah , in one aspect, to indicate that we are not quite sure of him. Perhaps he may forget it, in the press of other interests! Let us charge him! Paul relates the exhortation, as he probably received it, with perfect courtesy. But one can imagine how he felt; not irritated—he was far too great a man for that—but half-amused, as many a person is who has to receive gratuitous advice, by mouth or letter, from well-meaning outsiders, upon the cardinal tasks which all the while lie closest to his own heart. He listens to the counsel, and then quietly goes his way, wondering what his friends take him for, after all; wondering whether they really thought that he needed at this time of day to be prodded to his duty.

Galatians 2:14; Acts 17:23
At Antioch and at Athens Paul"s great, though perhaps not very welcome, service was that he detected the misdirection of religious energy. He believed in the charity which thought no evil, but he did not conceive this to mean an amiable habit of shutting one"s eyes to inconsistencies and aberrations in human conduct. Things were going wrong at Antioch, although the local Christians either failed to realise it or were too timid to protest. Paul"s keen penetration and courage saved the situation for Christendom. When I saw... I said. It was a time for plain speech, when issues had to be disentangled and principles cleared from any deviating practices. The Christians at Antioch were, like Christian and Hopeful in Bunyan"s allegory, "at a place where they saw a way put itself into their way, and seemed withal to lie as straight as the way which they should go". They had been persuaded to deviate along this path, but no one realised it till Paul arrived. I saw ὅτι οὐκ ὀρθοποδοῦσιν—"that they were not on the straight path". For the sake of their own peace as well as for the sake of their followers, he spoke out, impelled by the same motive as at Athens, where among the pagans he seems to have also felt urged by a sense, half of indignation, half of pity, at the misapplication of human reverence and earnestness. I beheld... I now declare to you. The sight of religious feeling running to waste, through confused and imperfect knowledge, always stirred Paul. Inside the Church and outside the Church, he was confronted with the pathos and mischief of this problem, and to it he brought the courage of his own convictions and the impact of his own practical sagacity, exposing the error ere it was too late.

—James Moffatt.
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St. Paul"s Love for Christ

Galatians 2:20
It is a significant testimony to man"s permanent need of Christ that the name of Christ is used and in a manner preached even where His unique Divinity is denied; even where the wonders of His life and death are rejected; even where his sinlessness is questioned; even where He is resolved into some ghostly ideal never numbered among the sons of men. This is a proof of the paramount importance of keeping Christ and the emotions which Christ excites alive and supreme among the race. It is felt more or less dimly that the full claim of Christ to the passionate love of man must be made room for somehow if the preaching of religion in any form is to be continued.

I. But the question is whether such a love for Christ as St. Paul experienced can be severed from the Apostle"s conception of his Redeemer"s person and work. If we strip the life of Christ of its supernatural element; if we deny the Virgin Birth and the bodily resurrection; if we hesitate to accept His perfection; if we deny that He proceeded forth and came from God, the Eternal Word, Who in the fulness of time became flesh that we might receive of His fulness, and therein be filled with all the fulness of God—can the preaching of Christ be maintained? If we deny that He laid down His life for our sakes, having power to lay it down and to take it up; if we accept the theory that His death was no more than a murder, that He perished as the feeble victim of an enormous wrong, can we still feel for Him what St. Paul felt?

II. Why did St. Paul love Christ with such an overwhelming passion? To answer it aright would be to retrace the whole history. But first we say that St. Paul"s love was the love of gratitude. "He loved me and gave Himself for me"—that is the burning centre. Christ died for the ungodly. We are justified by faith in His blood. St. Paul knew the great desolation of the Victim of Love. Christ was made a curse for him on the tree of Calvary. Christ kept knocking by the voice of interior grace at the door of his heart till his heart opened. Then the soul that had been separated from the Author of Peace was restless and weary no longer. To him the meritorious death of Christ became the beautiful gate of the temple whereby he entered into the treasure-house of God. The full, finished, and perfect sacrifice and atonement for the sins of the whole world blotted out the transgressions that were past. More than that: if any man be in Christ there is a new creation. There is the stroke that ends him and the touch that begins him afresh. The faith of St. Paul apprehended the dying of the Lord Jesus, and the Spirit that raised up Christ from the dead quickened his mortal body. Mystically he died and rose again in Christ.

III. Then St. Paul knew himself to be in union and communion constant and intimate with the heavenly Saviour. His love was no mere gratitude for the past. It was a fervour of affection new every morning till his last day came.

St Paul had no fear of light from any quarter. He was only afraid that there might be too little of it. But it was the illumination of the Spirit of Christ that he craved for and pursued. The world by wisdom knew not God. The darkness came down upon him sometimes, fell upon him sometimes as it falls on all believers. Now and again it seemed to bite into his very soul. Yet we can see now that the Lord Jesus was nearer him then than in times that seemed happier. And so it may be with us. The glory of Christ was St. Paul"s first beginning and his last end.

—W. Robertson Nicoll, Sunday Evening, p39.

Conversion of St. Paul

Galatians 2:20
Even after all these years we have not grasped yet all that the world owes to St. Paul. Indeed, in many ways it seems as if it had been reserved for our generation and for our special problems of the age to draw out all that in the providence of God we were meant to learn from that remarkable man whose conversion we commemorate today. What are the questions which are stirring men at the present day? First of all the demand for a man of strong intellect who at the same time is a humble and believing Christian. Again, do we not hear on all sides today the demand for the spiritual man who is at the same time a practical reformer? And if these demands come from without the Church, what demands do we hear rising within the Church? Men are getting tired today of these perpetual quarrels between one body and another body. The demand within the Church is for a man who answers to the ideal of the New Testament, who is at once a fervent Evangelist and a strong Churchman. And yet, beyond even those demands most pathetic and most pressing of all from all the hundreds who find the spiritual life difficult, who sometimes find Jesus Christ very far off from them, and the old, old story like a very distant bell, there is the demand for a man who has never seen Christ with the eye of the flesh, but to whom Jesus Christ is everything.

I. And in reply to those pathetic cries which rise from humanity today St. Paul is a living answer. He is a man of gigantic intellect, and yet one of the humblest Christians that ever lived. No man can sneer at St. Paul as a mere peasant or fisherman who would believe anything. In St. Paul we have an intellect that could form and write the Epistle to the Romans , and yet a man who was the humblest and most believing of Christians. We have a man who is deeply spiritual, who can say, "I live; yet not I, but Christ liveth in me". Yet he left the most extraordinary work that ever man left behind him.

II. I put St. Paul before you as the breakwater that withstands sceptical attacks upon the faith, as the man who combines preaching with practice, as the rallying-point for all parties in the Church, and as the guide of all the wandering penitent souls into the haven where they would be.

We are growing in our Church to an understanding of the Gospel as St. Paul understood it. We believe in conversion, but we believe also in the gift that is given from heaven. We prepare our candidates for confirmation, for we read in the Bible, "Then laid they their hands on them, and they received the Holy Ghost". We have our preparation classes and our services to prepare our hearts for the Holy Communion. But, above all, we understand that when we come to that Holy Communion we receive a special gift which we can receive in no other way; and therefore try and take home the third lesson of St. Paul today—of toleration and understanding of those of a different school of thought from you, and the seeing how two sets of truths complement and supplement one another.

And lastly, and above all, are we taking home the fourth lesson—of what the Christian life really is? If not, let us look again at this wonderful Prayer of Manasseh , who never felt alone, for his Master was with him, who feared no task that might be laid upon him because he was keen for the task, who had a thorn in the flesh but was not discouraged by it "My grace is sufficient for thee," he was always hearing, and "My strength is made perfect in weakness".

What Is It to Be a Christian?

Galatians 2:20
Here is Paul"s answer, concise yet comprehensive, to our question, What is it to be a Christian? Mark then—to be a Christian is to be living by faith in personal union with Jesus Christ. The Christian life is a life of which Christ is "motive, pattern, and power". This is vital, essential; all else is secondary.

I. To be a Christian does not mean simply to be what we call "a good man". While it may be true that a man may reject Christ and yet be possessed of many virtues—be, what we call, using the word in no very exact sense, a good man—nevertheless his life can never know the moral greatness, the repose, the triumph which are all possible to him whose life centres in Christ, who finds in His perfect example an ever-lifting ideal, in His Divine strength a never-changing stay.

II. To be a Christian does not mean necessarily to believe a certain creed. The holding of no number of opinions, accurate or inaccurate, biblical, theological, or what not, entitles a man to the Christian name. For here the vital point is not the relation of the intellect to a creed, but the attitude of the whole man—the will, the feelings, the intellect—to a person. He who thus with his whole being cleaves to Christ is a Christian, though he may be as yet in utter bewilderment as to the relation of his intellect to the various details of Christian doctrine.

III. To be a Christian is not the same thing as to have once experienced the change we call "conversion". Conversion is the first point in a series whose number is infinity. We are summoned not only to one supreme act of faith, but to a life of faith.

We may read our Bible and pray and worship till we are strapped hand and foot to the outward forms of religion; but the love of the heart, the trust that is the outgoing of the whole soul—this is the one and only thing that can bind us to Christ Himself. Christ seeks our love, but He has first given His. He asks our trust; but to win it, He laid down His life for us. Is He not the utterly loveworthy, the utterly trustworthy?

—G. Jackson, First Things First, p33.

The Place and Power of Individuality in Christian Life and Work

Galatians 2:20
I. There is a distinct individuality in every man which knows itself as "I" and "me". It is no part of my present purpose to enter into a full metaphysical inquiry how we come to the consciousness of our own existence as distinct personalities. More akin to the object which we have in view, however, is it to get at the constituent elements of the "self that is in each of us. The germ of the whole, as it seems to me, is in the consciousness or experience of causation. Allied with this causation is freewill, which sits behind causation and directs it at its pleasure. Then, as the result of freewill, is responsibility. The "I can" leads up to "I ought," and so consciousness develops into conscience. Then come in temperamental peculiarities which give their hue to all the rest, just as the stained glass in the window gives its own tint to the light which passes through it. To these must be added the influence of education, environment, experience, and the like, and the whole combine to form in a man that which we call his individuality.

II. When the Spirit of God regenerates a Prayer of Manasseh , he does not destroy this individuality. Regeneration is not a change in the peculiarities by which a man is distinguished, but rather the purification and consecration of these, and of the man himself as a whole, to a new service. Thus it comes that in the Church of Christ we have not the dull monotony of uniformity, but the living beauty of variety.

III. When the Spirit of God works through a Prayer of Manasseh , he uses the individuality of the man in all its features. He makes it largely determine the kind of service which the man is to render to his generation and to the Church, and it colours and qualifies that service itself. (1) For illustration of this we need not go beyond the limits of the Word of God itself. Thus take the case of inspiration, and you will see how truly each of the sacred writers might have said: "I, yet not I, but the Spirit of God in me". (2) But what is thus so markedly true in the matter of inspiration is equally conspicuous in the lower departments of spiritual effort.

IV. The actual result in all cases is to be traced to the operation of the Spirit of God through our individuality. The man is the instrument, but the Spirit is the hand that works with it; and the glory is due not to the instrument, but to him who uses it and gives it efficacy. To sum up, then, let us distil the essence of our discourse into these two lessons: (1) Respect your own individuality. (2) Give God all the glory for what you are and have done.

Galatians 2:20
What is true of St. Paul is true of all those in whom the Christian faith has shown its highest genius in subsequent ages. These sayings of Christ as to being Himself the centre of human affections and the light of human lives, instead of repelling men, interpret their own highest experience, and seem but the voice of an interior truth and the assurance of an imperishable joy.

—R. H. Hutton, Theological Essays, p156.

Ik the creation of art, or in the experience of religion, that which is the most perfect realisation of man"s higher self abolishes this separate feeling; and so it is with moral action and its concrete products. Thus when we wish to express the freedom of such creations or experiences from our lower selves, or to contrast their absoluteness with the results of our shifting desires, we are apt to use language which takes no notice of the share our will has had in them. It is not the poet who creates, but an inspiration of which he is the mere vehicle; it is not I who act but Christ that dwelleth in me.

—A. C. Bradley, in Hellenica, p183.

When our public service is done, then comes the time to meet ourselves alone. We have to meet ourselves in our weakness, in our ignorance, in our sin, in the awfulness and mystery of our separate existence. We hear voices speaking to us as if our personal fate were the one object of interest of the infinite compassion and the Eternal Love: "Who loved me and gave Himself up for me".... Let us not for any outward interest, tempted by the fascination of the widest thoughts and most absorbing aims, shrink from that contact with the inward discipline of our souls.

—R. W. Church, Human Life and its Conditions, p61.
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03 Chapter 3 
Verses 1-29
Galatians 3:1
"How any man with clear head and honest heart," wrote Sterling, "and capable of seeing realities, and distinguishing them from scenic fancies, should, after living in a Romanist country, and especially at Rome, be inclined to side with Leo against Luther, I cannot understand."

References.—III:1.—Bishop Winnington-Ingram, The Men Who Crucify Christ, p1. D. C. A. Agnew, The Soul"s Business and Prospects, p1. T. Arnold, Christian Life; Its Hopes, p254. Spurgeon, Sermons, vol. xxvi. No1546. Expositor (4th Series), vol. vii. p129; ibid. (5th Series), vol. viii. p121; ibid. (6th Series), vol. ii. p371; ibid. vol. viii. p55. A. Maclaren, Expositions of Holy Scripture— Galatians , p100. III:1-5. —Ibid. p1921-6.—Ibid. vol. x. p27. III:2.—Spurgeon, Sermons, vol. xxix. No1705. Expositor (5th Series), vol. i. p230; ibid. (6th Series), vol. x. p362. III:3.—Spurgeon, Sermons, vol. iv. No178. Expositor (6tb Series), vol. v. p34.

Galatians 3:3; Galatians 5:7
When the works of Millais were collected at the Grosvenor Gallery, an ardent appreciator of his genius Lady Constance Leslie, went early in the day to the exhibition. Ascending the stairs, she encountered the painter going out, with head bowed down. As she accosted him, and he looked up, she saw tears in his eyes. "Ah, dear Lady Constance," he said, "you see me unmanned. Well, I"m not ashamed of averring that in looking at my earliest pictures I have been overcome with chagrin that I so far failed in my maturity to fulfil the full forecast of my youth." He had cause to feel this disappointment.

—W. Holman Hunt, History of Pre-Raphaelitism, II. p392.
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The Law a Schoolmaster

Galatians 3:23-24
The law a schoolmaster—a tutor! What law? There were two laws—the Ceremonial Law and the Moral Law; the Levitical law and the law of the decalogue; the law of symbol and the law of Sinai. There is an important sense in which it may be said that both these laws acted as schoolmasters to bring the Jews to Christ. The Ceremonial Law did this. But this is not the law that St. Paul specifically refers to in our text. The immediate direct reference is to the Moral Law, the law of Sinai. Two thoughts demand our attention:—

I. The Mission of the Law.—St. Paul in the text speaks of the law fulfilling two distinct offices—that of schoolmaster and that of jailer, shutting us up, imprisoning, leaving us no way of escape. Let us look (1) At the Law as Schoolmaster. What does the law teach? (a) The law reveals sin—its nature, baseness, and enormity. (6) The law accuses all men of sin. (c) The law denounces sin. (d) The law punishes sin. (2) St. Paul speaks of the Law as Jailer. Can we offer any compensation so as to claim freedom? Well, let us see. What have you to propose? (a) You may propose repentance as the condition of your release. Can the law accept this? Certainly not The law has nothing whatever to do with repentance. (6) Suppose you go a step further and offer reformation. Can the law accept future obedience as an atonement for past disobedience? Certainly not. The claims of the law are absolute, sovereign, eternal. (c) If the law cannot release me on condition of my repentance, nor yet on condition of reformation, may not the law forgive me without any condition? Certainly not. (d) May not the law by an act of sovereignty remit the penalty and free the transgressor? We must all feel that this would be an act of injustice. The law has solemnly declared that death is the penalty of transgression, and it cannot cancel its own sentence.

II. The Mission of the Lord Jesus Christ.—Jesus Christ in virtue of His sacrificial death becomes our redeemer, that Isaiah , our liberator, our setter-free. There are three aspects in our condition and character under which Jesus Christ becomes our setter-free. (1) As captives. We are in bondage as captives, prisoners of war, conquered by a foreign power. (2) As slaves. "Sold under sin" is the humiliating description given of unregenerated men. (3) As criminals. This is the presiding thought of St Paul in the text.
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Profession Without Hypocrisy

Galatians 3:27
It is surely most necessary to beware, as our Lord solemnly bids us, of the leaven of the Pharisees, which is hypocrisy. We may be infected with it, even though we are not conscious of our insincerity; for they did not know they were hypocrites. Nor need we have any definite bad object plainly before us, for they had none—only the vague desire to be seen and honoured by the world, such as may influence us. So it would seem that there are vast multitudes of Pharisaical hypocrites among baptised Christians; i.e. men professing without practising. Nay, so far we may be called hypocritical, one and all; for no Christian on earth altogether lives up to his profession.

No one is to be reckoned a Pharisee or hypocrite in his prayers who tries not to be one—who aims at knowing and correcting himself—and who is accustomed to pray, though not perfectly, yet not indolently or in a self-satisfied way; however lamentable his actual wanderings of mind may be, or, again, however poorly he enters into the meaning of his prayers, even when he attends to them.

I. First take the case of not being attentive to the prayers. Men, it seems, are tempted to leave off prayers because they cannot follow them, because they find their thoughts wander when they repeat them. I answer, that to pray attentively is a habit. This must ever be kept in mind. No one begins with having his heart thoroughly in them; but by trying, he is enabled to attend more and more, and at length, after many trials and a long schooling of himself, to fix his mind steadily on them. No one (I repeat) begins with being attentive. Novelty in prayers is the cause of persons being attentive in the outset, and novelty is out of the question in the Church prayers, for we have heard them from childhood, and knew them by heart long before we could understand them. No one, then, when he first turns his thoughts to religion, finds it easy to pray; he is irregular in his religious feelings; he prays more earnestly at some times than at others; his devotional seasons come by fits and starts; he cannot account for his state of mind, or reckon upon himself; he frequently finds that he is more disposed for prayer at any time and place than those set apart for the purpose. All this is to be expected; for no habit is formed at once; and before the flame of religion in the heart is purified and strengthened by long practice and experience, of course it will be capricious in its motions, it will flare about (so to say) and flicker, and at times seem almost to go out.

Let a man once set his heart upon learning to pray, and strive to learn, and no failures he may continue to make in his manner of praying are sufficient to cast him from God"s favour.

II. I proceed, secondly, to remark on the difficulty of entering into the meaning of prayers, when we do attend to them.

Here a tender conscience will ask, "How is it possible I can rightly use the solemn words which occur in the prayers?" A tender conscience alone speaks thus. Those confident objectors whom I spoke of just now, who maintain that set prayer is necessarily a mere formal service in the generality of instances, a service in which the heart has no part,—they are silent here. They do not feel this difficulty, which is the real one; they use the most serious and awful words lightly and without remorse, as if they really entered into the meaning of what Isaiah , in truth, beyond the intelligence of angels. But the humble and contrite believer, coming to Christ for pardon and help, perceives the great strait he is in, in having to address the God of heaven. This perplexity of mind it was which led convinced sinners in former times to seek refuge in beings short of God; not as denying God"s supremacy, or shunning Him, but discerning the vast distance between themselves and Him, and seeking some resting-places by the way, some Zoar, some little city near to flee unto, because of the height of God"s mountain, up which the way of escape lay. And then gradually becoming devoted to those whom they trusted, saints, angels, or good men living, and copying them, their faith had a fall, and their virtue trailed upon the ground, for want of props to rear it heavenward. We Christians, sinners though we be like other men, are not allowed thus to debase our nature, or to defraud ourselves of God"s mercy; and though it be very terrible to speak to the living God, yet speak we must, or die; tell our sorrows we must, or there is no hope; for created mediators and patrons are forbidden us, and to trust in an arm of flesh is made a sin.

Let us but know our own ignorance and weakness and we are safe. God accepts those who thus come in faith, bringing nothing as their offering but a confession of sin. And this is the highest excellence to which we ordinarily attain; to understand our own hypocrisy, insincerity, and shallowness of mind, to own, while we pray, that we cannot pray aright, to repent of our repentings, and to submit ourselves wholly to His judgment, who could indeed be extreme with us, but has already shown His lovingkindness in bidding us to pray. And, while we thus conduct ourselves, we must learn to feel that God knows all this before we say it, and far better than we do.

When we call God our Father Almighty, or own ourselves miserable offenders, and beg Him to spare us, let us recollect that, though we are using a strange language, yet Christ is pleading for us in the same words with full understanding of them, and availing power; and that, though we know not what we should pray for as we ought, yet the Spirit itself maketh intercession for us with plaints unutterable. Thus feeling God to be around us and in us, and therefore keeping ourselves still and collected, we shall serve Him acceptably, with reverence and godly fear; and we shall take back with us to our common employments the assurance that He is still gracious to us, in spite of our sins, not willing we should perish, desirous of our perfection, and ready to form us day by day after the fashion of that Divine image which in baptism was outwardly stamped upon us.

—J. H. Newman.
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04 Chapter 4 
Verses 1-31
The Incarnation

Galatians 4:4
Of all births this Bethlehem birth was the most unique. A superhuman life demands a superhuman birth. Let us gaze reverently into the abyssmal depths of that manger-cradle in the Bethlehem-khan.

I. The first question that presents itself to us is this: "Was it necessary that God should more fully reveal Himself to man?" We reply in the affirmative. Man had quarrelled with God; and to a rebel sinner the dim light of Nature and Providence was wholly insufficient. Everywhere it was adamantine order, inflexible law, and iron sternness. "Nature"s infinite order was the poor sinner"s infinite despair."

II. Our next question is this: "Could God favour the human race with a fuller revelation of Himself?" He could, because His power was as infinite as His love. "Would He do so?" His love and righteousness enable us to reply: "Yes, with all His heart". The infinite is never so great as when He stoops down to the lowliest and minutest.

III. And now, we are met by another question: "How could the Infinite and Eternal best reveal Himself to humanity?" (1) It was necessary that He should reveal Himself through the finite. He must stand within the limits of our faculties before we can grasp Him. (2) It was not only necessary for God to reveal Himself through the finite, but also through the familiar.

IV. And now we come to another question: "What was the best possible medium through which God the Infinite could reveal Himself to man the finite?" (1) Was physical nature the best medium, with its suns, and moons, and stars, and seas, and mountains? We take no jaundiced view of nature, but we think not; for the religion of nature puts great questions which it cannot answer; and the world keeps on crying with the dying German poet: "Mehr licht!" The moral cannot be fully revealed through the material. (2) Were books or written words the best of God"s revealers? Words, whether spoken or written, constantly change in value and meaning. Carlyle in real life and Carlyle in his books were two very different men. A dogma has no heart. (3) Would an angel have better revealed God? Our reply is: "To angel "Yes," but to man "No"". "How then could the Infinite and Eternal best reveal Himself to the human race?" Our unhesitating reply is: "The Word must be made flesh". God must reveal Himself to man through a life human "at the red-ripe of the heart".

—J. Ossian Davies, The Dayspring from on High, p120.
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The Mission of Christ

Galatians 4:4-5
I. The fact of Christ"s mission into the world implies three things, as here stated: (1) His pre-existence as the Son. (2) The Divine origin of His Gospel. (3) The infinite preciousness of His salvation.

II. The time of His mission, as here described, implies: (1) That God had fixed a definite time for it, which had to be reached by the filling up of the period between the formation and the execution of the Divine decree. (2) Until the fulness of the time came Christ could not come, and the world was not ready for Him. (a) Man"s inability to save himself had to be amply and variously shown. (6) Time had to be given to bring out the depths of depravity into which man could plunge. (c) God"s longsuffering had to be manifested. (d) The world had to be providentially prepared.

III. The condition under which His mission took place: (1) He was made, or "born," of a woman. (a) His proper Manhood. (6) Not created, like the first Adam, but born. Therefore like us in all things except sin; therefore could take our responsibilities. (2) Born under the law. A true member of the Jewish race; an Israelite indeed. The representative man belongs to the representative nation. The greatness of His condescension. His pledge to fulfil all righteousness for us.

IV. The object of His mission was: (1) To redeem them that were under the law. His primary purpose was to save the Jews, who were Abraham"s seed, and who were under those obligations which He willingly took on Himself. (a) They were in bondage (ver3). (6) He redeemed, delivered by ransom; gave Himself. (2) To give us the adoption of sons. His secondary purpose as regards both Jews and Gentiles. His being born under the law made Him peculiarly the Redeemer of them that were under the law. His being born of a woman gives His redemption a wider bearing, and opens up the adoption of sons to all men. The adoption of sons is not the condition of sons, for we are children; but a formal and real adoption, which takes us, as it were, out of minority, and the bondage to tutors and governors; the state in which though heirs, we differ practically little from slaves. It confers on us the rights, privileges, liberties, and dignities of full-grown sonship to God.

1. Let us grasp, then, with faith the great fact of the mission of the Son of God. 

2. Let us adore the wisdom and power of God, which sent Him at the most fitting time, and had prepared the world for His coming. 

3. Let us realise the condescension of our Lord in humbling Himself to be born of woman, and to be subject to His own law. 

4. Let us accept His redemption from the curse and bondage of the law, and so enter upon the enjoyment of the adoption of sons. 

The Coming of the Saviour

Galatians 4:4-5
The coming of Christ into the world on His saving mission is the grand central event of its history. The event is here presented in three aspects.

I. The Period at which Christ Came.—"The fulness of the time." Men would have expected Christ"s coming to follow closely on man"s ruin; but four thousand years were allowed to run their course. Christ came at the very period originally decreed by God—not a day later or earlier. Hence it is called "the fulness," or filling up, "of the time".

(a) It was the fulness of prophecy. The dying Jacob had predicted: "The sceptre shall not depart from Judah, nor a lawgiver from between his feet, until Shiloh come"—Who was therefore to appear before Judea became merged in the Roman Empire ( Genesis 49:10). The glory of the second Temple was to exceed that of the first, built by Song of Solomon , by the arrival in it of Jesus, "the Desire of all nations," implying that Christ was to come before the destruction of the Temple by the Romans under Titus ( Haggai 2:6; Haggai 2:9).

(b) It was the fulness of preparation. Christ was ever ready to come, but man was not prepared to receive Him; and the ages which intervened between the Fall and the Incarnation were tasked with the maturing of the necessary preparations. These corresponded in extent with the magnitude of the event.

(c) It was also the fulness of expectation, mankind being not only ready for Christ, but looking for Him. This was true of the Jews, as seen, not only in such saints as Simeon and Anna, but in the nation generally, a deputation being sent to John the Baptist to inquire: "Who art thou? Art thou the Christ?"

II. The Manner in which Christ Came.—Now look at the manner in which Christ came. He came—

(a) By Divine commission.—"God sent forth His Son." It was by the Father"s will and good pleasure that Jesus came, no less than His own; and the sacrifice which God made in sending His Son could not have been less than that of the Son in coming. Christ is God"s Christmas gift, and the costliest He ever sent us.

(b) In human nature.—He was "made of a woman". By this we are to understand His assumption of our nature, His profession of true humanity. Man having sinned, it must be man who suffers. To win our confidence, Jesus must wear our nature, and take upon Him the heavy burdens of life, and drink its bitter cup, going down into the depths into which we had fallen to raise us out of them. Let woman gratefully hail the arrival of that Divine babe, for the distinction conferred on her in the person of Mary has more than wiped out the dishonour she inherited from Eve.

(c) Under legal subjection.—He was made under the law that He might endure its penalty and obey it for us, and fully satisfy all its claims. For the law was dear to God, and a sacred thing, as the transcript of His own holy image.

III. The End for which Christ Came.—Finally for what purposes did He come?

(a) Redemption.—"To redeem them that were under the law." And what is the essential element of law? Not mere direction, or advice, or precept; but command enforced by penalty.

(b) Adoption.—He came also to secure for us adoption, "that we might receive the adoption of sons"; not only deliverance from the greatest evils, but the possession of the highest honour and blessedness.

IV. Two Personal Questions.—1. Has Christ been received into our hearts? 2. Do we yield Christ the gratitude and homage He claims?

The Hour, and the Divine Deliverer

Galatians 4:4-5
I. The Period of Christ"s Manifestation.—It has often been pointed out that when certain characters are wanted they inevitably appear. When the hour strikes the man arrives, the man exactly suited to the hour. Christ is the centre of the history of the world, and there could be no error in the date of His appearance. The race had proved its inability to restore itself to lost truth, purity, and happiness. Nothing in nature is more wonderful than the way in which complementary things and creatures arrive together; and in history the same phenomenon is repeated. "God"s trains never keep one another wait ing"! The Incarnation is the crowning example of the dramatic unities of history.

II. The Nature of this Manifestation.—"God sent forth His Son." "Born of a woman." God manifests Himself in nature, history, and conscience; but here is a supreme, personal, and unique revelation of Himself—the Divine clothing Himself with the human that He might redeem the human. (1) There is nothing in this manifestation contrary to the Divine greatness. His greatness is that of supreme Wisdom of Solomon , righteousness, and love; and with these perfections He is equally great, whether invested by the splendours of the heavens, or manifested in the simplicity of "The man Christ Jesus". (2) There is nothing contrary to the Divine honour. (3) There is nothing contrary to the Divine purity.

III. The Design of this Manifestation.—The purpose of the Incarnation was to convert the slaves of sin into the sons of God ( Romans 8:3-4). We once heard an Oriental relate that when he was converted to Christianity his old angry fellow-religionists treated him as a dead Prayer of Manasseh , building his tomb, and following a bier to the graveyard. It was the glorious truth in a parable. He who is truly converted by the grace of Christ is dead to sin, and all the vices follow his bier. The devil follows as the chief mourner; the rabble of the vices weep and blaspheme; and the epitaph reads, "How shall we who are dead to sin live any longer therein"? But out of this grave rises a new man in the power of Christ"s resurrection.

—W. L. Watkinson, The Ashes of Roses, p268.
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Son and Heir!

Galatians 4:7
I. What shall we mention as the first of the ingredients in heavenly sonship? Will you be astonished if I begin with Reverence? That may appear to be a very grey element, but it is the groundwork of all the rest. There can be no true sonship when there is flippancy at the core of the life. At the very centre of the life there must be a little chapel, serene and untroubled, where the wings are quietly folded and the sou] is prostrate in ceaseless adoration. In the great chapter which tells the story of a prophet"s call and ordination, the seraphim are described as creatures with six wings; "with twain he covered his face, and with twain he covered his feet, and with twain he did fly". I think we can claim kinship with the seraphim in that we are in possession of the pair of wings with which to fly! Never were Christian people more busy in flying about than they are today! I have said more than once that our popular vocabulary leeks with perspiration! We are for ever on the move, and busy doing this and doing that from morning until night. But I am not quite sure whether we could claim kinship with the seraphim in respect to the other wings. I think we are gravely lacking in those folded wings which suggest an amazed sense of the Highest, and which betoken reverence, awe, silence, and reserve. Reverence never hinders service—it enriches and perfects it. Perhaps if we had the folding, covering wings our very flying would have more serviceable results. Service which is devoid of reverence ever tends to run to superficial waste. If life has no holy of holies, then the whole of life is apt to become a mere shop, the sphere of common barter, or an entertainment house, the domain of flippant pleasures, or an open refreshment room, the place of a carnal feast. Henry Drummond once went out alone into the high Alps. He was there in the early morning. The stupendous heights encompassed him on every side. He was awed by their majesty. His soul was bowed in reverent worship. And then what happened? He broke out into loud and exuberant laughter! The succession was not accidental, it was the fruit of a hidden root. The man who begins with the reverent recognition of the holiness and majesty of God will rise into a buoyancy of spirit in which all the merry-making powers will have free course to be glorified. Our Lord"s Prayer teaches us that before we can pass into the gracious liberty of forgiveness and conquest we must begin with the awed and reverent stoop: "Our Father, which art in heaven, hallowed be Thy name". In the heart of a laughing, exuberant, and healthy sonship there is a quiet and retired retreat where the incense of adoration rises both night and day.

II. Now look again into the casket of this wealthy and comprehensive sonship. Here is the second jewel which I would like to display to you. Surely one of the primary elements in sonship is the privilege of intimate communion with the Father. I was one of a party who visited Chatsworth the other day. We were allowed the privilege of going through the noble house. But our liberties were severely restricted. We were allowed to pass rapidly through what is called "the show-rooms," but we were rigidly excluded from the "living-rooms". In many places there were red cords stretched across inviting passages, and our progress was barred. If I had been a son of the house I could have passed into the living-rooms, the place of sweet and sacred fellowships, the home of genial intercourse, where secrets pass from lip to lip, and unspoken sentiments radiate from heart to heart. "Thou art no longer a bondservant, but a son!" Then I, too, am privileged to enjoy the fellowships of the living-rooms, and no barrier blocks my way to the secret place. As a son I, too, am permitted to enter into a gracious intimacy with my God.

III. Sonship is not only distinguished by liberty of communion in the secret place, but by an emancipation from many kinds of bondage and restriction with which the world is burdened and oppressed. Sonship is conspicuously and radiantly free. The sons of God ought to fascinate and win the world by the range and grandeur of their freedom. Where others are bound they must reveal themselves to be free. "But now thou art no longer a bondservant, but a Song of Solomon ," and because a son thou art free to defy the crowd and be alone! One with God is in the majority. And the real son is free from the fear of death. His life moves on, not to expected defeat but to ultimate triumph. The approaching shadow does not mark a terminus, but a point of transition into the larger and immortal life. In all these ways the son of the Almighty is "called unto liberty". Such is sonship, marked by reverence, distinguished by intimacy, and glorious in its liberty. By our lives do we placard this sonship before our fellows? By our very manner of life does this sonship flame before the world? Do we move about like those who constantly realise the Presence of the Infinite? Is every spot a piece of holy ground? Are we sharing confidences with the Father? Has the burden of the oppressor been loosed from our backs, and are we standing erect in joyful freedom? Then are we sons, and sons indeed! "Now thou art... a son!" "Behold what manner of love the Father hath bestowed upon us that we should be called the sons of God."

—J. H. Jowett, The Transfigured Church, p73.
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Galatians 4:9
It is hard, we say, to have faith; but do we realise what a task a man imposes on himself if he attempts to live without faith.... Instead of treating a religious faith as though it were a good thing to be added to life"s capital, I would raise the question rather, whether a man will have capital enough for life left if he lets a Christian faith go?... The hardest thing for the Apostle was, not to keep his faith in a risen Lord, but to conceive how anyone to whom the Gospel had come, should ever dream of doing again without it.

—Newman Smyth, The Reality of Faith, pp45 f.
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Galatians 4:16
Both Blass (Rhythmen der asianischen und römischen Kunstprosa, 1905 , p210) and Könnecke (Emendationen zu Stellen des NT, 1908 , pp29-30) change ὥστε into ὡς δέ, and read the sentence as a statement, not as a rhetorical question. Zahn and Mr. Rendall, though retaining ὥστε, similarly refuse to take the sentence as interrogative. But the socalled consecutive ὥστε with the indicative offers no great difficulty, and the proposed alteration does not give any better sense to the passage. Taken as a reproachful question, it runs thus: "After all our happy relations, my trust in you and your devotion to me, has it come to this, that I am (judged by you to be) your enemy because I have dealt faithfully and plainly with you (i.e. on my previous visit)? "Paul cannot reproach himself with any undue severity in this case. He had to point out the failings and errors of his friends for their own sakes, and he had done so in love (cp. Ephesians 4:15), without any trace of personal feeling. The Galatians could not plead the excuse of their friend having shown temper. They were guilty of a childish petulance in attributing hostile motives to the well-meant remonstrances of their Apostle. They could not conceive of a friend being obliged to differ from them for their own sake, and their wounded pride rebelled against any reflection being cast upon their conduct. Compare the preface to Baxter"s Reformed Pastor, in which he observes: "It is the sinful unhappiness of some men"s minds that they can hardly think well of the best words or ways of those whom they disaffect; and they usually disaffect those that cross them in their corrupt proceedings, and plainly tell them of their faults. They are ready to judge of the reprover"s spirit by their own, and to think that all such sharp reproofs proceed from some disaffection to their persons or partial opposition to the opinions they hold. But plain-dealers are always approved in the end; and the time is at hand when you shall confess that those were your truest friends." 

Galatians 4:18
The precise sense of the words is not quite certain, ζηλοῦσθαι being rather ambiguous. But they may fairly be taken, in general, as a protest against instability of character. The Galatians , Paul says, were all right so long as they had their Apostle"s strong influence bearing upon them. But when that was withdrawn, they relapsed. Their religion was too much a matter of association and companionship.
It is some credit to be influenced by a good man. Susceptibility to a fine character and admiration for a strong nature should count for much. But this ought to produce eventually a strength of personal conviction which can stand by itself, and such a result is the aim of every influential man. He seeks to create not adherents of his own opinion but continual followers of the truth. Genuine religion must be more than an enthusiastic devotion to the person of anyone who first impresses us with a sense of the reality of God. However powerful may be the impression he makes, faith must strike its roots deeper than personal admiration or the acceptance of another"s lead. Otherwise our character simply becomes an echo of the last strong personality with whom we have been thrown in contact; and as a strong influence is not always identical with a wise and sound impulse, the character lacks any steadfast and continuous principle. This, says Paul, is not good ( Galatians 6:3; Galatians 6:7).

The twofold province of self-deception, in relation to the wrongdoing (a) of others, and (b) of oneself.

(a) After speaking of the duty of Christian forgiveness, Paul sharply adds a word against the danger of censoriousness. If a man think himself to be something, when he is nothing, he deceives (φρεναπατᾷ) himself. If he prides himself upon his own integrity, in contrast to the stained and broken character of a brother, he is making an immense mistake. He is the dupe of his own folly. It is self-deception to plume oneself upon being holier than one"s neighbour. That is only to feed one"s vanity, which is an empty nothing. It is an entire delusion, says Paul, for the religious man to entertain a lofty self-esteem, or to foster a sense of his own exceeding merit by dwelling censoriously upon the lapses of his brethren.

(6) Similarly, with regard to a man"s own wrongdoing. Be not deceived (μὴ πλανᾶσθε), the Apostle insists; no pretences will prevent the law of retribution overtaking a Prayer of Manasseh , for all his fine words and position. Whatsoever a man soweth, that shall he also reap.

—James Moffatt.

The Reincarnation of Christ

Galatians 4:19
In dealing with the Galatians , St. Paul was dealing with a distinct decline from the faith as he had preached it to them. The Apostle uses every means of persuasion in order to recall them to their allegiance, not to himself but to his Master and theirs, to whom they had plighted themselves. The very form of the sentence suggests mingled rebuke and appeal. There is a sting in that word "again," a sting of unavailing love for Paul, a sting of rebuke for them.

I. St Paul"s sorrow and panic of fear has had many subsequent illustrations in the history of the Church. Many like Pliable have started with Christian in the new way, and turned back at the first obstacle. The passion of Christ and the passion of Christ"s servants will not be over till there be evidence of perseverance unto the end, till Christ be formed in them, and they grow up into the full stature of Christ.

II. This is the great Christian task—

Though Christ a thousand times in Bethlehem be born

But not within thyself, thy soul shall be forlorn;

The Cross of Golgotha thou lookest to in vain

Unless within thyself it be set up again.

This is the eternal truth of all mysticism. This is also the essential meaning of the great solemn act in Holy Communion. It stands for a far deeper mystery and a more wondrous miracle than transubstantiation, the changing of the bread into the actual body of our Lord. Not that the bread is changed into the body of Christ in the Real Presence, but that we who eat the flesh of the Son of Man are changed spiritually, and the very Christ is formed in us. This is the purpose of the Sacrament, and the purpose of the faith itself, till for each of us it is no longer I but Christ that liveth in me.

III. This is the goal, but it is not to be postponed and put away by us as some far-off event that may be looked for in the future. It is a present task. Would we know the method of attempting the task? It is a simple secret. The practical working of it for us is that we bring every thought into subjection to the obedience of Christ. A practical implication of this high doctrine, and one which suggests duty, and responsibility, is that Christians are Christ"s representatives on earth. Are we in any vital sense stating the case for the King?

—Hugh Black, Edinburgh Sermons, p22.
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Bondage and Freedom

Galatians 4:31
In this Epistle St. Paul carries our thoughts back to the pathetic scenes associated with the names of Hagar and Ishmael. It is a beautiful story, and St. Paul finds in it spiritual significance. The two women in the story are, he tells us, the two covenants, the old and the new. Hagar represents all that gathers round Mount Sinai, all that mass of Jewish law and ritual which had grown up in the course of centuries and upon which the Pharisaic mind laid6uch great and resolute emphasis. Sarah is symbolical of all that comes by promise, all that takes the place of the first covenant, all that is after the Spirit and not after the flesh. In other words, Ishmael, the son of the handmaid, stood for Judaism; Isaac, the son of the freewoman, stood for the Christian kingdom.

I. Israel"s Bondage.—We know how the word "bondage" grated on Jewish ears. "We be Abraham"s seed, and have never yet been in bondage to any Prayer of Manasseh ," was the angry reply to our Lord on one memorable occasion. None the less, bondage there was, besides the worst and supreme bondage of sin—bondage which the Israelitish mind could not really forget or ignore, whatever Israelitish pride might pretend. There was the bondage of a foreign yoke. Roman soldiers had their garrison in Jerusalem. A Roman tribunal had power over life and death. Roman agents levied the imperial taxes, Roman penalties were inflicted on evildoers. Jerusalem was indeed "in bondage with her children," and in this passage St. Paul may well have been thinking of her political degradation in addition to her spiritual misery. And over against this bondage was the freedom of the city beyond the grave, the city into which the Messiah would gather all His elect, the city of which all believers were already citizens, the city which should hereafter be manifested in all her splendour. Yes! the end was to be the victory of the Church of the Messiah, just as in old days Sarah had been successful in expelling Hagar, and Isaac had been preferred to Ishmael. But for awhile the antecedents of that victory must be borne with. Hagar in her exultation had insulted Sarah; Judaism now persecuted Christianity. But this persecution should not last. Its issues were foretold in the fate of Hagar.

II. Christian Freedom.—"Children... of the free." "Children of the freewoman"! That is the grand claim which St. Paul puts forward for Christian believers. That is the claim which the world so often refuses to admit. "Leave your doctrinal imprisonment," it says, "and walk in the path of mental and spiritual liberty." What shall we say in answer? There is no doubt a sense in which we may all admit—may be thankful and proud to admit—our bondage. More than once does St. Paul himself express and testify to it. "Paul a bondservant of Jesus Christ" "Paul a bondservant of God." To such a bondage our Saviour Himself invites us. "Take My yoke upon you and learn of Me." But the acceptance of this bondage brought with it redemption from bitter and humiliating subjection. To be the servant of Christ—crucified, risen, ascended—was to be free indeed. The Apostle was thinking of the old dispensation. Yet what he says surely has its message for ourselves. The Gospel of Christian freedom never grows old. The Christian claim to bring freedom is as valid today as in the first century. The immediate application of St. Paul"s phraseology is indeed to the past rather than to the present: but it is capable of application to the present For what was, in its essence, the bondage which St. Paul feared, and from which the Gospel promised escape? Was it not the bondage which came from imperfect communion with God? Until a man was brought into the closest union with the Almighty and Eternal, he was not free with the liberty of an accepted and obedient son. He was till then in the position of Ishmael. He had till then not realised and appropriated the calling of Isaac. And we too—except we are in communion with God through the mediation of Christ—are children of bondage. It is the restoration of that communion through the Redeemer"s cross which brings true emancipation. We ourselves could not have earned it. It is only by our unity with our Saviour that we gain it. In Christ we are of the lineage of the freewoman. Out of Him we are (as it were) of the family of Hagar the Egyptian.

III. The Tyranny of Evil.—We need to remember what a dread tyranny evil Isaiah , what an appalling curse it Isaiah , what fearful mischief it can do. It can effect our everlasting ruin. We need to bear in mind what it meant for the world in old days, before the Incarnation and Passion, before the price was paid and the ransom achieved. It meant nothing less than this—that there was a measure of severance between man and God, an awful fact separating in part the two, a terrible heritage preventing and forbidding the joy of perfect intercommunion. Man had fallen. Whatever the circumstances of that fall, there it was—and its issues were, humanly speaking, irremediable. But the Son of God came and, gathering all that life into Himself, made atonement. He broke the power of Satan and rescued man from a slavery which was binding him ever tighter and tighter, which was dragging him down ever lower and lower, which was crushing him ever more and more completely. Before Christ the history of the world Isaiah , broadly speaking, the history of a disaster culminating in a collapse which those who beheld it might well think to be irretrievable. After Christ the history of the human race is in the main the history of a gradual recovery, though of a recovery which has been broken into by periods of dark and hideous faithlessness. And the crucial question for us Isaiah , Are we the children of that disaster or of that recovery, of the handmaid or of the freewoman?

Limitations and Freedom

Galatians 4:31; 2 Corinthians 3:17
Christian liberty does not mean the right to do as we like. It is strictly limited. Bishop Westcott wrote, "True freedom is not license to do what you like, but power to do what you ought".

I. Limited by Want of Power.—Our freedom is limited by want of power. Whether it be in physical or temporal or spiritual power, the extent of our freedom is limited by the extent of our power. There is no such thing as real freedom without power. There is no such thing as absolute freedom without almighty power. What is the use of my being free to do anything, if I have power to do nothing? Would it not be well for us to seek power rather than search fruitlessly for a false freedom? The power we need most is the power over our corrupt, sinful nature. "I see another law in my members, warring against the law of my mind, and bringing me into captivity to the law of sin which is in my members," is not the experience of one man only. Where are we to seek for power? "Ye shall receive power from on high." We need the power of the Holy Ghost within us. "Where the spirit of the Lord Isaiah , there is liberty," and nowhere else in the world is there true liberty.

II. By the Extent of our Knowledge.—But our freedom is also limited by the extent of our knowledge. No one can be absolutely free without perfect knowledge. What is the use of having the liberty to do what you like if you do not know whether you will like it when you have done it, and have scarcely any means of knowing what to choose to do? Where are we to get this knowledge? "When Hebrews , the Spirit of Truth, is come, He will guide you into all truth... and He will show you things to come." You shall know the truth, and the truth shall make you free. "Where the Spirit of the Lord Isaiah , there is liberty." When a man or woman is endowed with power from on high, when a man or woman is filled with the Spirit of Truth, He will guide him or her into all truth. Then you have something like real liberty. "Not license to do what you like, but power to do what you ought."

III. By the Strength of our Will.—There is another limitation—the strength and stability of our will. Even the powerful and the wise are limited in freedom by their wills. How many a Prayer of Manasseh , for instance, has the power and the means of providing a happy home for himself, and knows full well the immense benefit of a happy home-life, and yet he does not have it because he has not control over his will. He has not the will to carry out what he has otherwise the power to do, and what he knows he would be the happier for doing. Under the same heading I may include the limitations of our desires.

It is only by doing God"s will that we can accomplish anything, only by attuning our wills to His.

05 Chapter 5 

Verses 1-26
Christian Liberty

Galatians 5:1
What is "liberty?" Obedience to oneself; obedience to a law which is written in a man"s own heart. If I obey myself, and myself is not a right self, it Isaiah , indeed, "liberty," but, being a bad liberty, it becomes "licentiousness". If I obey a law outside me, and the law within me is opposed to that outer law which I obey, the act I do may be quite right, and the only right one, but my obedience is not "liberty," it is compulsion; it is bondage. Liberty is when the outer law and the inner law are the same, and both are good. Christ made that agreement possible by His Cross. The Holy Ghost makes that agreement a fact by His operation in the heart. Self is never liberty, because self and God are two principles which must unite before a person can be free; and a sinful life never combines the two. Let us see how Christ gives "liberty," and what that "liberty" is. We will look at it from three points of view.

I. Liberty from the Past.—Every one has a past which letters him. There are things in your life which you can scarcely dare to look back upon, and when you do they shackle you. You feel that so long as those things are there, it is of little or no use to set about and try to live a better life. No future can undo them. Now, just to meet all this—the Cross of Christ having cancelled all the guilt, and paid all the penalty—the moment a man really believes, and accepts his pardon, he is cut off from all his sinful past! It is placed "behind God"s back". It is "cast into the depths of the sea". It is as though it had never been. He may start quite afresh. No shadow, no fear, need come up from the years that are gone. He stands a liberated man! Now he can go—as Christ"s freedman—with a spring—to better things to come. The God of his fear has been turned into the God of his love! And that is "liberty" from the past "wherewith Christ hath made us free"—the purchase of His cross, the gift of His throne.

II. Liberty from the Present.—Now look to the "liberty" from the present. If I have received Christ into my heart. I am a pardoned Prayer of Manasseh , I am a happy Prayer of Manasseh , and I know and feel that I owe all my happiness to Him—therefore I love Him; I cannot choose but love Him; and my first desire is to please Him; to follow Him; to be like Him; to be with Him. And all the while there is a power working in me which is a great Liberator. He breaks chains for me. He opens doors for me. He emancipates me from the thraldom of the world—its habits, its opinions, its sneers, its judgments. He gives me an independence and a manliness which is my strength. And I know no other bond but His, which is the dearest to me in all the world, and that is liberty! And then see to what I am admitted. I can go into the presence of God. I can consult Him in every difficulty, and confess to Him every thought, and know it is forgiven then and there. I am free to His mercy-seat. I am free to His court. All the promises are mine. Oh, what a "liberty" is this! What is all this earth can give, by the side of that blessed feeling? This is the present liberty wherewith Christ has made His people free.

III. Liberty from the Future.—And what of the future? A vista running up to glory! But are there no dark places? Chiefly in the anticipation. When they come they will bring their own escapes and their own balances. But my future—be it what it may—is all covenanted. Christ has told me not to be anxious about it. And I can never doubt Him. He has undertaken for me in everything. He will never leave me. He will be at my side all the way, and my path and my heart are both quite free! I am quite free from all my future. To die will be a very little thing. The grave cannot hold me. He has been through, and opened the door the other side. It is only a very short passage! quite light! all safe!

What a "liberty" is here! The past—gone; the present—safety, peace, love; the future—sure!
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Hindrances

Galatians 5:7
This text is a convenient motto for a sermon devoted to a discussion of some of the things that prevent and hinder men from embracing the Christian life today.

I. The Inconsistency of Christians.—There are objections raised on the score of other people; or, to put the matter quite bluntly, men find a genuine hindrance in the way of their acceptance of Christ and the Christian life in the inconsistent and unworthy lives that so many professing Christians live. Remember these two things:—

(1) If you wish to deal quite honestly by the Christian faith, you have no right to judge it by the unworthy lives of some who profess it; you must judge it by the account it gives of itself in the New Testament—you must judge it by Christ Himself.

(2) Considerations about other people ought not in any way to affect your personal relations to Jesus Christ. The relation between Christ and you is a purely personal and individual one. No third person can intervene Christ makes a certain claim upon you. What are you going to do with Christ? Are you going to do your duty? This man"s sins and that man"s failures are quite beside the point Religion is a personal business. Every man shall bear his own burden, whatsoever it be.

But, in addition to these difficulties caused by others, a great many people find hindrances in things personal to themselves.

II. Personal Unworthiness.—Many people find a terrible hindrance in a vivid sense of personal unworthiness. I am constantly meeting with people who, when urged to accept Christ and embrace the Christian life, object that "they are not good enough". If you feel, like John Bunyan, that your heart is just a sink of iniquity, if the sense of your own guilt pinches you sore, then resolve to do what he did. "My case being desperate," he writes, "I thought with myself, I can but die; and if it must be Song of Solomon , it shall once be said that such a one died at the foot of Christ in prayer." Yes; if your case is so desperate, then make up your mind that if die you must, you will die at the foot of Christ"s cross. But no sinner has yet died there.

III. Intellectual Difficulties.—Many find intellectual difficulties about points of Christian faith an almost insuperable barrier. I meet in the course of my ministry with many such. In olden days Churches laid considerable stress upon dogma and doctrine, and many found in these things a genuine hindrance to faith. But theological difficulties need no longer be a hindrance. For the most noteworthy difference between the Christianity of today and the Christianity of fifty years ago is the change of emphasis. Fifty years ago men felt that religion was bound up with belief in certain theological doctrines; since then there has been a movement back to Christ, and men today recognise that religion consists in the personal adhesion of the sinner to the Saviour.

IV. The Responsibility of Confession.—Others make a hindrance, or rather find a hindrance, in the sense of the tremendous responsibility attaching to an open confession of Christ. People say, "I am afraid of undertaking the Christian life. My life will be scrutinised so closely, and I shrink from the possibility of bringing discredit upon the name of Christ." Now, up to a point, that is a legitimate and healthy feeling. We do take upon ourselves a great responsibility when we confess the name of Christ. You say it is a serious thing confessing Christ. Yes, it is; but is it not a more serious thing not to confess Him?

And remember this—Christ never calls us to a duty without giving us the needed strength. "My grace," He says to every one who shrinks from the responsibility, "My grace is sufficient for thee." Do not therefore let the thought of the solemn responsibility that will rest upon you hinder you from accepting the Christian life.

—J. D. Jones, Elims of Life, p107.
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The Offence of the Cross

Galatians 5:11
One thing which marks the ministry of Paul is how he lovingly yearned over the Jews. It is when we remember that deep longing that we realise what the cross meant for Paul. For the great stumbling-block of faith to the Jews—the offence that made the Gospel of Christ smell rank to them—was, as our text indicates, the cross. Now I want to make a little plainer to you why the cross was an offence to the Jews, and to put things in such a way that you may see at once that the same causes are operative still.

I. First, then, the cross was offensive to the Jews just because it blighted all their hopes. It shattered every dream they ever dreamed; every ideal that ever glimmered on them. They had prayed for and had dreamed of their Messiah, and He was to come in power as a conqueror. Then in the place of that triumph, there comes Calvary. In place of the Christ victorious, Christ crucified. If I know anything about the ideals men cherish now, and about the hopes that are regnant in ten thousand hearts, they are as antagonistic to the cross as was the Jewish ideal of Messiah. Written across Calvary is sacrifice; written across this age of ours is pleasure.

II. The cross was an offence to the Jew b cause it swept away much that they took a pride in. If there was any meaning in Calvary at all some of their most cherished things were valueless. The Jews were pre-eminently a religious people, and this is always one peril of religious people. It is to take the things that lead to God and let the heart grow centred upon them. And today has that offence of the cross ceased? I say that this is still the offence of Calvary, that it cuts at the root of so much that we are proud of.

III. But again, the cross was an offence to the Jews because it obliterated national distinctions. It levelled at one blow those social barriers that were of such untold worth in Jewish eyes. Now I would not have you imagine for a moment that Christ disregards all personal distinctions. There is always some touch, some word, some discipline, that tells of an individual understanding. But spite of all that, and recognising that, I say that this is the "scandal" of the cross, that there every distinction is obliterated, and men must be saved at last or not at all.

—G. H. Morrison, The Wings of the Morning, p277.

The Stumbling-block of the Cross

Galatians 5:11
What a favourite term of Paul"s was this: "the cross!" How he revelled in that phrase! Paul"s conception of "the cross" has perhaps never been better formulated than by the great and saintly Bishop Andrewes when he said memorably, "Christ did nail with Himself on the cross the sins of the whole world". By "the cross" Paul ever means nothing less than the atoning death of our Lord Jesus Christ. "Then hath the stumbling-block of the cross been done away," he cried. A slanderous report had been raised concerning Paul"s preaching. Paul"s answer to the slander is that he is still bearing the opprobrium of the man who preaches "the cross". The stumbling-block of the cross is not done away.

I. What is "the stumbling-block of the cross"? A stumbling-block is something which causes difficulty, creates irritation, evokes resentment. Dr. Best translates the expression "the snare of the cross". Now wherein lies the supreme difficulty, the snare, the scandal, of preaching Christ crucified as the one way of salvation? (1) "The cross" is an awful manifestation of human sin. Sin is one of the words we must not drop out of our ecclesiastical speech. (2) The cross shows the cost of human redemption. Man was in bondage. What was the price of his release? Here is the answer "the cross". (3) The cross is so exclusive a method of salvation. That was a great part of the stumbling-block in Paul"s preaching of the cross. Salvation in its largest definition is procured only by the cross of Christ. Still that truth is resented. (4) The cross saves apart from intellectuality. It is through the strait gate of intellectual renunciation that we must come to salvation. (5) The cross saves irrespective of human merit. (6) The cross is so incredible a mode of salvation. We hear much of the science of comparative religions, and it is in many respects a valuable science; but its studies never discover such a method of salvation as "the cross". This is the sole prerogative of Christianity. (7) The cross makes tremendous demands. It lays a terrific moral obligation upon us.

II. When is "the stumbling-block of the cross" done away? (1) It is done away when we maintain other ways of salvation. (2) The stumbling-block of the cross is done away when we make the cross merely a ritualistic sign. (3) When we preach the cross without the atonement we do away with the stumbling-block of the cross. (4) They do away with the stumbling-block of the cross who ignore its claims. (5) The stumbling-block of the cross is gloriously done away when we accept its appeal. Say we with the saintly Leighton: "The whole world in comparison with the cross of Christ is one grand impertinence.

—Dinsdale T. Young, The Enthusiasm of God, p47.
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Christian Morality

Galatians 5:16
I. The chief feature of St. Paul"s teaching in reference to morality was its positiveness.

There are two ways to meet and deal with every vice: one is to set to work to destroy it; the other is to overwhelm and stifle it with its opposite virtue. The former is the negative, and the latter the positive method. There can be no doubt about St. Paul"s way. To the poor Galatian, fighting with his fleshly lusts, he does not set a course of stern repression, but rather points him to a life of positive endeavour, to do something opposite: "Walk in the Spirit, and—then—". The Apostle laid hold on one of the noblest methods of the treatment of humanity—one that he had gained most directly from his Lord. These two methods of treatment, the negative and the positive, present themselves to us in all the other problems of life besides morality, and men choose between them. A man is beset with doubts, perhaps about the very fundamental truths of Christianity. He may attack all objections in turn, and at last succeed in proving that Christianity is not false. That is negative. Or, he may gather about him the evidences of what his religion has done, and sweep away all his doubts, with the deep and complete conviction that Christianity is true. That is positive, and that is better. If you have a friend who believes an error, for his sake, and for your own, deal with him positively and not negatively. Do not try to disprove his error; rather try to make what you know to be Truth living and convincing; force it home upon his life; let him hear it in your voice, see it in your face, feel it in your whole life. Thus make it claim its true kinship with the truth.

II. Throughout the New Testament there is nothing more beautiful than the perfectly clear way in which the positive culture of human character is adopted and employed. The God of the New Testament, whose express image and glory we behold in the face of Jesus Christ, is not a God of repression, but a God whose Fatherhood is made so real that His holiness may be reproduced in His children; a God whose symbols are everything that is stimulating, everything that encourages and helps; Who leads on His children into that new life where sin becomes impossible, on an ever-ascending pathway of growing Christliness. And this character of the New Testament, of Christianity, is not in contradiction with the best aspirations of the human heart. Man is willing to exercise repression and self-sacrifice for a certain temporary purpose, to do some certain work—the world is full of self-sacrifice, of the suppression of desires, the restraint of natural inclinations; yet all the time there is a great human sense that not suppression but expression is the true life. Seek, then, to give expression to your true, your nobler self, to strive after purity and holiness, and these lower passions will lose their hold. You will not so much have crushed the carnal as embraced the spiritual. You will be "walking in the Spirit," and so you will "not fulfil the lust of the flesh". Is not this Christ"s method? "Whosoever committeth sin is the servant of sin"; but "Ye shall know the truth, and the truth shall make you free". It is the positive attainment, not the negative surrender; the self-indulgence of the highest, and not the self-surrender of the lowest—that is the great end of the Gospel.

III. And yet there arises much in the teachings of our Lord, and in the whole spirit of Christianity, which seems to contradict this conclusion. Has not the religion of Jesus always been called the very religion of self-sacrifice? Is not self-surrender exalted into a virtue and crowned with glory, as it never was in any other faith? That certainly is true. But in Christ"s teaching self-sacrifice is always temporary and provisional, merely the clearing the way for the positive culture and manifestation of those great results of spiritual life which he loved: the right hand to be cut off, the right eye to be plucked out; mortification of the flesh, that the man may "enter into life". The self-sacrifice of the Christian is true in proportion as it copies the perfect pattern of the self-sacrifice of Christ. The Christian"s self-surrender is called a being "crucified to the world"; when, then, we turn to Christ"s crucifixion we find the key to that of the Christian man. See how the positive power shines through that, the most heroic of all sacrifices. It is not simply the giving up of something, it is the laying hold of something too. He Who suffers is conquering fear by the power of a confident hope, a triumphant certainty. It is because He is walking in the Spirit that He is able so victoriously not to fulfil the lust of the flesh. It is because He clung to His Father that He came strong out of Gethsemane. He does no sin, because of the completeness of His infinite goodness. The way to get out of self-love is to love God. "Walk in the Spirit, and ye shall not fulfil the lust of the flesh."

—Bishop Phillip Brooks.
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The Fruit of the Spirit (For Whit-Sunday)

Galatians 5:16; Galatians 5:22-23
These words may well suggest to us thoughts for Whit-Sunday. We are reminded today of the spiritual life, and the Divine Author of it; we are reminded of the coming of the Holy Ghost, and of the grace, virtue, and power which He gave to those who received Him. We are reminded today that it is the abiding presence of the Holy Ghost in the Church and in the heart of each believer that makes the Christian life. The Christian life is something far more than morality: it is the planting of the Divine life— Prayer of Manasseh , it is the infusion of another and spiritual nature; and St. Paul tells us here how that spiritual nature is shown and proved. He brings us to this simple test, which I wish briefly to emphasise.

I. That it is known by its fruits. It is never an easy thing to define spirituality or to say who is the spiritual man. You cannot tell how God joins Himself to the human soul and produces in what is naturally selfish, proud, pleasure-loving, greedy, and covetous the graces and feelings which are the very opposite of all these. It is of no use discussing the philosophy of it; it passeth understanding. The Apostle simply fastens us down to this: that it is known by its results. "The fruit of the Spirit is love, joy, peace, longsuffering, gentleness, goodness," and the rest. We are not on doubtful ground there. The spiritual man is one in whom the lusts of the flesh are held down by a higher power, who no longer loves with all the burning passion of his nature the things that can be seen, touched, and tasted, the things of the senses and appetite, the glitter, show, and gains of the material world, but who loves best and desires most what Christ loved—goodness, purity, soul-beauty, and likeness to God. The spiritual man has the mind of Christ.

II. Where these fruits are the Spirit of God is. We sometimes say, with our short-sighted and foolish limitations, that the Spirit of God never works except in those who have believed exactly in our way. We say, "They must have been convicted and regenerated, and brought into the acceptance of certain articles of belief, before they can have any part in the spiritual helps which God gives". But we only show our ignorant presumption when we talk in that way. God refuses to be bound down by our little plans and schemes. The heart of the Eternal is larger than all the creeds. And though He only gives His spirit in all its fulness and power to those who cling to Christ in earnest faith, He does not withhold it altogether from others. Where you find in men and women something that is far higher than the sensual and animal; where there is courage and self-forgetfulness, and patience in sorrow, and compassion and tenderness towards others, and pure thoughts and striving after nobler things, there you may be sure that God has not left Himself without witness. These are the gifts of His good Spirit; they cannot come from any other. No more can all these graces grow where God is not than grapes can grow on thorn-bushes and figs on thistles. The fruits of the Spirit are these, and only the Spirit can produce them—love, joy, peace, longsuffering, gentleness, and goodness.

III. It is only where these fruits of the Spirit are that there is any real understanding of Divine things. St. Paul is always claiming for the Spiritual man superior discernments, claiming for him the power of judging all things, claiming for him joys which are unknown to others. But this power is not a thing of the intellect: it is a perception of the heart. It is where love, longsuffering, and gentleness are found that the things of God are understood.

—J. G. Greenhough, The Mind of Christ in St. Paul, p212.

The Conflict with Sin

Galatians 5:17
Whoever knows anything of the nature of his own heart would expect that the presence and the claim of good would immediately stir up the opposition and the virulence of evil. The fact Isaiah , that until there is some good, there can be no conflict at all. You, then, who feel your conflicts—you to whom the inner life is an agitation little guessed by those who see only the assumed calmness of a shallow surface—you, who wake up every morning to fight again and again the old battle of yesterday—you, who are to yourselves not as one nature, but two—not two, but many—and all arrayed against all—lift up your head out of the dust of that blinding fight, lift up your head, and rejoice! And it will be a great help to you, if you thus lay down at once, with yourself, that the conflict is not an accident, but a necessity—not exceptional in your case, but an universal rule, that it is the very condition of a Christian"s calling, and a part of the Christian"s inheritance; it is the badge of discipleship, it is the fellowship of Jesus.

I. In this Warfare there Isaiah , at least for a long time, a singular balance. Look, for instance, at the exact intention of the text, "The flesh lusteth against the Spirit, and the Spirit against the flesh"—i.e. the natural or carnal part of a renewed man puts forth strong desires against the spiritual part, and the spiritual part puts forth strong desires against the natural and carnal part—and "these are contrary"—lie, as the original Greek word is—"lie over against the other, so that ye cannot do the things that ye would". Which way? Cannot do the good things you would, because of the carnal part? Or, cannot do the evil things you would, because of the spiritual part? Which? Certainly both. Chiefly the latter. You cannot do the bad things you would, because of the resistance or the prohibition of the spiritual taste that is in you. Whether you adopt this view or not—and it would not be well to view it thus always—you will certainly be right to recognise always, very plainly and very absolutely, the two distinct natures or powers which now are in you as a regenerate man. Do not extenuate the sin because of the grace, and do not disparage the grace because of the sin.

II. A Double Danger.—Here lies a double danger, and the path runs narrow between two precipices. A few say very presumptuously, and with awful speciousness, "Because of the grace that is in me, I am no longer a sinner; I must not pray as a sinner, I must not feel as a sinner". Very many more, with a most unfilial timidity, and a most unscriptural reason, say, "Because I have so much sin in me, there can be no grace; I cannot believe that, being what I find myself, I am a child of God". Admit both, confess to both, act upon both. There is a side—oh, how dark!—all blackness. That is earth"s side. Now turn the portrait, and see it under the falling of another light. "He that is born of God sinneth not; but he that is begotten of God keepeth himself, and that wicked one toucheth him not." Christ in me—and that Christ in me is my being, I own no other, "Christ in me the hope of glory". "Know ye not, brethren, every one of you, that Christ is in you, except ye be reprobate?" And Christ in you, the kingdom of heaven is in you. Now ye are "light in the Lord," now ye are holy, now ye are kings and priests, now ye are complete. How strange the paradox! How wide the contrast. Do you wonder at the awfulness of the conflict that goes on in a regenerate soul? And He stands very near in whom that warfare of yours is even now accomplished, and He says, "Be thou faithful unto the death, and I will give thee a crown of life!"

References.—V:16-26.—Expositor (5th Series), vol. x. p106. V:17.—R. W. Church, Village Sermons (3Series), p184. J. Keble, Sermons for the Sundays After Trinity, p31. Expositor (6th Series), vol. x. p369. V:18.—H. R. Gamble, The Ten Virgins, p141. Bishop Bethell, Sermons, vol. ii. p390. Expositor (6th Series), vol. vii. p278. V:18-25.—Ibid. vol. v. p300. V:19.—Ibid. (4th Series), vol. ix. p193.

The Spiritual Battle

Galatians 5:19; Galatians 5:22
Every human heart is a battlefield whereon at some time or other flesh and spirit are locked in mortal strife, and the issues of the conflict are of the greatest importance. We see in the Epistle what are the results—whether flesh or spirit have the mastery. What a contrast there is presented to us in these few lines! The works of the flesh against the fruit of the Spirit! From the one the higher nature of man turns in utter abhorrence, while the other commends itself to God and man.

I. Present-day Sins.—I think we must be arrested by the solemn and awful fact that some of the sins of which the Apostle speaks are with us today. We must admit that there is amongst us much idolatry, many factions and divisions, hatred, heresies, and envyings. Now that is a consideration of the gravest importance. Why is it the Church in the course of its two thousand years of existence has not done more, for although we rejoice over the triumphs of the Gospel, as we look round there must be a note of sorrow. Look at the darkness of Africa! Look at the teeming millions of Asia still in the grip of heathenism! Nay, do not look so far. Look at Christendom itself, and one must admit that there is even in the Church of Christ much that makes the brain reel and the heart turn sick.

How is this? To answer this aright we must go back beyond the foundation of the Christian Church, and look at the life of the Founder. Jesus Christ was a Jew—a member of the most abhorred nation of antiquity; He never separated Himself from the nation to which He belonged; He worshipped in the synagogue and the Temple; He never wrote a volume of philosophy or a page of theology. What was the force that He put into the world? He never originated a party; He was not a master of a system; yet He set in motion a force that has stood for two thousand years through a storm of persecution, and through all the great advancements and changes of passing ages, and still today is the greatest moral force of the world. What was the secret of it all? His life was his theology; He came bringing a higher conception of manhood and the Godhead; a new reverence for God—the God of Love.

II. Christianity in the World.—If this is truly the secret of the power of Christ, so must it be the power of Christianity in the world today. It is not in the customs of the Church; the power of the Church is in the lives of the men and women who are living as Christ did. The Church is the casket, the men and women are the jewels; the Church is the body, the individual lives of the members of the Church are the soul. That is the thing we need to be reminded of. We are over-burdened with the idea of the desirability of great organisations, but it is the life that counts; and as the life of the Christian is the power of the Church, so the lives of men and women should be the ultimate desire of the Church. Christianity is not the knowledge of Church history, but a true development of the joy and peace of the Christian spirit.

Organised Christianity has been considered better than individual Christianity. I do not say a word against organisations, but there is a danger lest we think that organisation is an end in itself instead of being only a means to an end. If I am shown a wonderful machine, and, asking what does this machine produce, am told that it does not produce anything, but it works, I should say what a wonderful waste of energy.

"They that are of Christ Jesus have crucified the flesh." Ah, Paul, that is a cruel word! Yes, it is a cruel process this weeding out of the flesh that the Spirit may enter. I am thankful for that word. It seems to me that it has a great meaning for us. The death on the cross was a long, lingering agony, and I believe that the death of the flesh is a long, lingering agony also. What I plead for is that we should take a definite step towards self-abnegation; put self on the cross and let it die there. If we do not do Song of Solomon , are we wholly yielded to Christ? That is the process which is the beginning of fruit-bearing—the fruit of the Spirit.

Envying

Galatians 5:21
Bion asked an envious man that was very sad: What harm had befallen to him, or what good had befallen to another man.

—Bacon.
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Joy the Fruit of the Spirit

Galatians 5:22
Here you have a rich cluster of the grapes of Eshcol, truly an earnest of our inheritance, a foretaste of heaven itself. We can but pluck one from the cluster today, for I want to speak to you upon this: the fruit of the Spirit is joy.

I. In the first place, we must insist that joy is the fruit of the Holy Spirit. It is quite true that joy is not the first-fruit of the Holy Spirit. The first-fruit of the Holy Spirit is sorrow. But this is not the ultimate end of the Holy Spirit: this is only like the cleansing of the cup before the wine is poured into it. The sorrow may endure for a night, but in the morning, the glad resurrection morning, the joy appeareth. Now many of us can witness to the truth of this. We have found out that His ways are ways of pleasantness, our religion is our recreation, our duty is our delight As an old writer has said: "Joy is one of those birds of paradise which, when man fell, was about to fly back to its native heaven, but God caught it in the silken nets of promise, and retained it to sing in the cage of a broken and a contrite heart".

II. How is this fruit of the Spirit to be cultivated? Because this fruit of the Spirit is a hot-house plant; it does not flourish in the biting cold of indifference, nor amidst the howling winds of unbelief. How am I to have this fruit of the Spirit? (1) It ripens under the hearing of God"s Word. It has something substantial to rest upon, it is a fruit which has a root to it, it goes deep down into the revelation of God"s truth. (2) But there is another way in which that joy is produced. It becomes even sweeter as you see others receiving the blessing. (3) Again, this joy is increased by prayer.

III. There are some things which hinder this joy. (1) Sometimes the Christian loses his joy because his taste has been vitiated with other joys. (2) Directly you attempt to seek your own way, you lose this joy; directly you are filled with self-ambition, self-thought, you lose this joy.

IV. Mark where this joy abides. It dwells between peace and love. You can have no joy unless you have true love to God. And there must be peace with your brother man.

V. What is the result of having this joy? In the eighth chapter of Nehemiah , and in the tenth verse, you read: "The joy of the Lord is your strength." (1) It is your strength in time of temptation. (2) It is a strength to you also in your work.

—E. A. Stuart, The Communion of the Holy Ghost and other Sermons, vol. x. p41.
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The Fruit of the Spirit

Galatians 5:22-23
Fruit is the spontaneous outcome of the life of the tree—its finished product Given a tree, one may confidently forecast the nature of the fruit. In like manner, the Spirit has its natural product: it yields fruit. And its fruit after its kind is in the graces of Christian character here set forth. If a man fail here, whatever else he may possess, he has no right to believe that he has the Spirit of God; and if anyone have not the Spirit of Christ, he is none of His. On the other hand, if those qualities are being produced in him, he need not mourn the absence of the more showy and attractive gifts, or desire any further assurance of the presence of the Spirit with him.

I. But a little reflection makes clear that the Apostle"s words, far from being forbidding, are actually most welcome and inspiring. This is the message they bring to us: The life of a good man is through the Gospel, within the reach of all; and that not as a more or less uncertain issue, but as a quite natural, one would say, inevitable result. We are not saying that none of these virtues are produced in the life of them who know not, or who deny Christ. The names of scores of whom we have heard or read, of some perchance whom we know, rise up as witnesses to the contrary. The great moral systems of the ancient world had profound influence. Among non-Christian peoples many virtues flourish. Their moral system lacks a dynamic.

II. Moreover, the number of the virtues recited, and their seeming contrariety, must not dismay. To possess the nine were to be a moral prodigy indeed! It is just this, however, which St. Paul says is the natural consequence of the life of the Spirit. He produces in us not one grace only, but all together. He says not "fruits," as of many, as though the Tree of Life bore nine manner of fruits, appearing in nine different forms; but "fruit," as of one, of which these nine qualities are the constituent elements. Singly they may be found elsewhere, but in union one with another they form the fruit of the Spirit, the ripe product of the Gospel of Christ.

III. Just in the manifestation of these characteristic virtues in their union does the world recognise the supremacy of the Christian religion. Do what it will, it cannot produce the like.

—F. L. Wiseman, God"s Garden, p273.

The Christian Idea of Temperance

Galatians 5:22-23
"Temperance" is a much misconceived term. It greatly needs Revelation -definition. It specially requires to be expounded in the light of God. Let us engage ourselves with the distinctively Christian idea of temperance. Christian temperance is the only adequate and excellent temperance.

I. "Temperance" is a most inclusive quality. The Greek word means literally "self-control" or "self-mastery". In five New Testament instances out of six the word refers to the restraint of natural impulses. The Fathers limited the idea of the word far too much in one direction. Certainly moderns perpetrate similarly unfortunate limitation in another direction. The elders unduly restricted the reference of the word to sensual lusts; we today too much refer it to strong drink. But "temperate in all things" is the inspired word of Paul—yes, "in all things". (1) This temperance must be applied to pleasures. Pleasures are choice gifts of God. But what many forget is that these are to be pruned and delimited, else they wreck the soul. (2) Duties should be subjected to the great Christian law of temperance. Self-control is required in regard to all duties. The end of life is not duty, but character. (3) So in the matter of gain. Mammonism is a nation"s deadly foe, and we need the remonstrance of Ruskin, in his Crown of Wild Olives, when he says: "Only the nation gains true territory who gains itself. (4) To temper this sublime rule of "temperance" applies. An old Buddhist adage runs: "One may conquer myriads of men in battle, but he who conquers himself is the greatest victor". (5) "Temperance" must pervade speech. (6) Food is to be brought always under this great rale. (7) "The fruit of the Spirit is... temperance" in respect of strong drink. The great question for Christians is as to the point to which self-control in this matter must be carried. Each conscience must determine this for itself, and no man has a right to determine it for you.

II. "Temperance" is the inspiration of God alone. "The fruit of the Spirit" it is. God only can give man self-mastery. (1) If "temperance" be a Divine inspiration, then it should be admired and encouraged because of its high and holy origin. (2) "Temperance" being God"s impartation, we should recognise Him whenever and wherever we see it. (3) As "temperance" is the work of God, we should deplore its absence as a grief and dishonour to Him. (4) Seeing "temperance" is of God and of God only, do not attempt to separate it from Him. (5) Every form of self control is "the fruit" of the Spirit. Then of the Spirit let us seek it.

III. The "Spirit" works "temperance" by many agencies. (1) Not seldom He does it by our realisation of the evil of intemperance. (2) By the study of Scripture the Spirit constantly imparts this lofty grace. (3) The Spirit uses the instrumentality of general literature to create "temperance". (4) The pulpit is a powerful agency of the Holy Spirit in this matter. (5) How wonderfully the Spirit uses prayer for the creation and development of this "fruit"! Private and public intercession are the greatest of all moral forces.

—Dinsdale T. Young, The Enthusiasm, of God, p217.
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Galatians 5:23
Melanchthon told his students in his Postilla that his father, George Schwartzerd, was so extremely temperate that he ate of only one dish at table. Melanchthon used also to praise the temperance of his grand-uncle, the famous Reuchlin, who drank habitually in his later years not wine or beer, but a kind of grape-water called lora. He thought that Reuchlin"s good health in advancing years was largely due to his moderation in food and drink.

—C. R. vol. XXIV. pp22,517.
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06 Chapter 6 

Verses 1-18
Bearing One Another"s Burdens

Galatians 6:2
We sometimes read that in shipwrecks, and the like times of great danger, the cry is "Every man for himself, and God for us all". It cannot be so in reality. If every man be for himself and himself alone, then God will not be for any of us.

I. We read in the Collect for Michaelmas Day that God has constituted the services of men as well as angels in a wonderful order. He has made us all to lean on one another; He has so ordered the world that in something the weakest may help the strongest. There is a certain amount of suffering, known only to God, which the whole Church has to go through, and when that shall have been borne, then the warfare of the Church will be accomplished, then her iniquity will be pardoned, then we shall be received into the land of the living, and all tears will be wiped from all faces. Therefore the more any single person bears, the less he leaves to be borne by others. I should not have dared to say it unless the Holy Ghost, who cannot lie, had spoken it by the mouth of Paul. But now I say it boldly that in all our sufferings, in a certain sense, we are suffering for others, and therefore so far we are like Christ.

II. But this is not the bearing of one another"s burdens which St. Paul here speaks of. He means that every day, yes, and every hour, we must all help and all be helped. None of us must be too selfish to help, none of us must be too proud to be helped. You have all noticed in great buildings how cunningly and wisely the stones of the arches are fitted in together; take out one and they all come to the ground; but let them thus hang on one another, and they bear up a huge mass of buildings, the weight of which one cannot reckon.

III. It is by being helped that we help; it is by being comforted that we comfort. We know how St. Paul comforted the feeble-minded, supported the weak, consoled the afflicted. But did he obtain no help and comfort himself in his turn. Certainly. "Ye are our glory and joy," he says. And again, "For I know that this shall turn to my salvation through your prayers". And so yet again, "Ye are our hope and joy, a crown of rejoicing".

So let us have no more to do with that saying, "Every man for himself, and God for us all". Let it rather be, "Every man for his neighbour, and God for us all". That would be a true saying—that would be a prophecy as well as a proverb. Everyone of us can give something; none of us is above receiving something.

—J. M. Neale, Sermons in Sackville College Chapel, vol. II. p139.

Galatians 6:2
"Bear ye one another"s burdens, and so fulfil the law of Christ." That is the formula of the religious life earthwards. And the reason which creates the necessity for the canon is not far off—"For every man shall bear his own burden". No one may break the moral law—every one shall bear his own burden; but, the law once broken, or the special need once created, the work of self-sacrificing love begins, and the law of Christ must be fulfilled in mutual sympathy and helpfulness.

—Memoirs of Henry Holbeach, vol. II. pp58 , 59.
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Personal Responsibility

Galatians 6:4-5
The direct reference is to the burden of temptation, but the words of the Apostle allow a larger interpretation, and we may justly regard him as implying here the burden of personal responsibility. The text reminds us of the universality of responsibility. "Every Prayer of Manasseh ," "each man". The text reminds us also of the individuality of responsibility. "His own burden." There is something singular and incommunicable in each individual lot. We must help others because we have a burden of our own, is the touching argument of the Apostle; but it is also implied that we must not shirk our personal burden. Let us notice several ways by which the sense of individual responsibility may be injured, and the serious consequences of such injury.

I. See how the sense of responsibility is threatened by the philosophy of our day. Much of our modern science and philosophy strives to show that we are, one way or other, the victims of necessity. The teachings of this philosophy we must steadily resist. Physical laws do not explain our character, our conduct, our experience, our graces and vices, our consciousness of innocence or guilt There is something in us that there is not in nature. If we exert aright our energy of will nature enters into league with us, and her richest outcome will be the noble men and women who knew how to use without abusing her.

II. Let us note how the sense of responsibility is endangered by ecclesiasticism. If revelation teaches any one doctrine with perfect clearness, it is that of our personal relation to God, our personal accountability to God, and really everything in character and practical life seems to depend upon the full recognition of this fundamental truth. When the Church takes upon itself to see to the salvation of my soul, it has done its best to ruin me for time and for eternity. Whatever ecclesiasticism assumes or promises, we must bravely bear our burden. Anatole France says: "An education which does not exercise the will is an education which depraves the soul".

III. Let us mark the sense of personal responsibility as it is endangered by legislation. In our day there is a strong tendency to put more and more responsibility upon the State, that Isaiah , to make the multitude responsible for the individual. So far from the State taking our burdens, we must regard the State as part of our burden. In a spirit of noble patriotism loyally bear your share of the burden of civic and national life.

IV. Finally, note the sense of personal responsibility as it is affected by business and domestic life. In our business life let us realise our obligation. In domestic life realise individual responsibility. Respect your individuality. Do not confound yourself with other people, do not lean upon other people, stand on your feet. We may not put our burden on our brother, but we may lean on God.

—W. L. Watkinson, The Blind Spot, p167.

Individual Responsibility

Galatians 6:5
These words embody one of the most rudimentary and yet one of the weightiest truths of the Gospel, the individual responsibility of each man to God. Without a distinct perception of this our religion must necessarily be vague and feeble in its practical effects, but let it be firmly grasped and consistently acted upon, and it will sink into the very foundations of our life, and shape its whole character and growth.

I. To this sense of responsibility, then, there are two things that are requisite. (1) There must be a clear and authoritative definition of duty. This is provided for us by revelation. It is primarily a disclosure of the character of God, and consequently of what that character requires. It lays down firmly the great landmarks of morality, and calls upon us to shape our course accordingly. (2) The second condition of responsibility is freedom to act upon the directions which God has thus given to us. This is not provided by Revelation , but is an integral part of our nature, which revelation everywhere recognises and appeals to. It Isaiah , in fact, our highest and crowning prerogative, for all our powers are entrusted to its keeping, and absolutely lie at its mercy. It places our destiny in our own hands.

II. These, then, being the two conditions essential to our responsibility to God, and conditions that are present in the case of each of us, let us see how the sense of it gradually develops and grows up between them. (1) In childhood and early youth it makes itself but feebly felt, its pressure being wisely relieved and adjusted to our strength. This is accomplished by that abridgment of oar freedom which our own ignorance and incapacity necessitate. Because we cannot provide for ourselves, and know little or nothing of the world beyond our own homes, we are placed under the care and guidance of others. (2) But, while the parental thus, to a large extent and for a considerable period, supersedes the Divine authority, other competitors soon come in to dispute the ground. Now against, or at least above, the influence of all other rivals and claimants for our respect, Christianity sets up continually a counter claim which it presses persistently upon us. It says with an imperative voice: "Honour thy father and mother"; but it never says, "Honour society, or fashion, or professional or public opinion". It sanctions only one transference of our allegiance, and that is from our parents to God. And the time when this transference ought to take place is the next critical time in our lives. The question comes to be whether we shall put ourselves under guidance now of our free and deliberate will. But it is plain you will not consider, or consent to, God"s offer unless His authority assumes a commanding position in your thoughts and becomes definite and even irresistible in its appeals. There are two ways in which Scripture endeavours to bring this about. (a) The first of these is by throwing a clear light on the personality of God, as the ultimate ground of right and wrong. (b) Besides this revelation which Scripture gives us of God it asserts with solemn reiteration the great fact of retribution.

—C. Moinet, The Great Alternative and other Sermons, p155.
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Sowing and Reaping

Galatians 6:7-8
We have here a great and important law of human life. We might indeed call it the law of human life. Let us spend a little time in looking at the law, so that, if possible, we may see clearly what we have to do with it, and what it has to do with us.

I. First, there is the fact that underlies the law. It is this: human life is a sowing and reaping. It is not a succession of isolated experiences. It is a closely compacted whole. The sowing and reaping are not separated from each other in time, as in the natural harvest. Every day of our life we are sowing something for the future, and reaping something from the past. The sowing and reaping thus go on contemporaneously and continually.

II. Now for the law. "Whatsoever a man soweth, that shall he also reap." A most simple and natural law, necessary, one would think, in the nature of things; yet men live on, and sow on, and hope to find it otherwise in their case. We reap what we sow in kind; but the quantity is largely increased. Sow one sin, and you may have a horrible harvest of ten or more. On the other hand, each act of obedience or self-denial or kindness prepares the way for many more.

III. We come now to the application of the law; and evidently there might be an endlessly varied application of it. But while there may be endless varieties, there are two great kinds; so that we can, looking at the subject broadly, have a twofold application of the law, as in the text. (1) "He that soweth to his flesh"—what does that mean? Immediately we think perhaps of those whose hearts are set on pampering their baser lusts and passions. But does "the flesh" mean only the baser lusts and passions? Certainly not. Selfishness belongs to the flesh just as undoubtedly as lust does. And the same kind of harvest is in store in the end. Not at first. There was a difference in the sowing, and there will be a difference in the reaping. (2) If you expect to reap the harvest of a rich and blessed eternity, you must sow to the Spirit. This does not mean the giving up of all the things of the flesh. But it does mean that all our lower desires are to be regulated, subordinated, and controlled by the higher life of the Spirit.

—J. Monro Gibson, A Strong City, p229.

Sowing and Reaping

Galatians 6:7-8
There are certain lessons both of seed-time and harvest which should never be forgotten by the preacher—in fact, they never can be quite forgotten by him, because they enter so largely into Bible teaching, and always form part of his message to man. Everything has been said about them that can be said, and yet it is helpful to stir up the mind by way of remembrance.

I. We always divide and classify human lives by these three terms—spring, summer, and autumn: or, if you prefer it, seed-time, waiting-time, and harvest. Those three times are represented in every congregation. Some of you have done very little reaping yet; your young hands and minds are busily sowing, and you can only guess what the harvest will be. Others of you have done a great deal of labour and thought, and may be of sin, which have not yet brought forth their fruits—the time has not come. You will only understand the outcome of it all when the ripening and mellowing years are upon you. And a few of us have begun to reap. We are gathering what we sowed in earlier years. And it is not until you reach that time of life when the sowing is mainly over and the daily reaping has begun that you fully understand and believe these words of St Paul. You believe them then because every day brings you a new proof of them.

II. A great many people, especially in youth, but more or less all through life, believe that God can be mocked. No one ever makes that mistake about Nature, which is really only another name for God—only a portion of His ways and thoughts. Every one knows that as you deal with Nature so she will deal with you. The sort of life you live in your youth inevitably determines the kind and quality of man and woman that you will be further on, unless there is some complete and fundamental change wrought by God just as you pass into the fuller years, and even then the ill sowing which you have done will have its harvest If you begin by having no faith in God, you end by losing faith in nearly everything. The greater part of this harvest, be it good or bad, is never reaped on earth. There is a hell about which we know nothing, save that it is too terrible for words to describe. And there is a heaven of perfect peace and glad reward, which far exceeds all that our imagination can picture.

—J. G. Greenhough, Jesus in the Cornfield, p167.
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The Cure for Weariness

Galatians 6:9
I. The Keynote of Hope.—St. Paul gives us in our text the keynote of hope and perseverance. "Let us not be weary in welldoing, for in due season we shall reap if we faint not." He reminds us of the need of energy and courage and hope, and tells us of the certainty of final victory if only we go steadily on, trusting less in self and more in the grace of God. A great power for good is lost by that sort of reserve which leads a man to hide away all that is best in his life and character. There is amongst us, and especially amongst men, far more religious feeling than is allowed to appear on the surface; a deeper love of truth, a more reverent spirit of prayer, but this is too often concealed beneath a careless manner and a flippant habit of speech. Many men, active in business or official life, brilliant in social gifts, have a deep sense of their duty to God and Prayer of Manasseh , and a very real desire to know and to do what is right; and yet this higher side of their character is hidden, whereas if it was more apparent it would be a great help and encouragement to others, and especially to the young who are growing up around them. St. Paul once said that he bore in his body the marks of the Lord Jesus. That may perhaps mean that at the time he wrote he had still the actual scare of scourging and ill-usage in his Master"s service; but there is another sense, and a very real one, in which we should all of us bear about the dying of the Lord Jesus, and especially in this season of Lent This is the secret of that kind of influence which is most useful; this is the power common to all true workers for God; they have imprinted on their hearts, and so shining forth in their daily life, the lessons of Gethsemane and Calvary, the great constraining power of self-sacrifice. II. The Cure for Weariness.—It is the lot of all mankind to be weary. Even our Lord bore for us this weariness and heaviness; not only physical suffering which made Him rest by the well, and sleep in the fishing-boat, but He knew also the weariness of disappointment, the heaviness of heart which made Him weep over Jerusalem. There is surely comfort in this thought, for by it we know that it is not wrong to be weary sometimes.

Well I know thy trouble,

O my servant true;

Thou art very weary,

I was weary too.

But if there be sometimes depression and disappointment in the spiritual life, it is the lot still more of those who live without God in the world. The question Isaiah , What sort of weariness will you have? The fatigue of work well done, which has its reward in rest, or that weariness which comes from the pursuit of vanity? Surely it is well to be weary if it brings us to rest beneath the cross, if it makes us listen to the voice of love. But there is a kind of weariness which is hard to bear, a weariness in which we can claim the sympathy of our Lord, when our efforts for others seem to fail, when the harder we try the less we seem to succeed. If there be a mother here who has often poured out her heart to God in prayer for a wandering child, if there be a wife who has striven hard to win her husband to God, or a man who has prayed for his friend, you must not give it up, you must not suppose that your prayers are lost Behind that cloud of silence and uncertainty there is the boundless love of God waiting to bless you for your efforts and to give you the answer for which you long, or it may be something better still. Be not weary in welldoing.

III. Another more Personal Form of Weariness and disappointment is when we find that the evil within us is still strong, that the old temptations have still a power to allure, that we have still the root of an old besetting sin. We must not expect that an evil habit which has perhaps been growing for years can be shaken off at once by one impulsive effort or by the strength of one resolution. Remember the expression used in the New Testament to describe the process by which we gain self-mastery; it is a very strong and significant one; we are to crucify the flesh. Now crucifixion was a slow, lingering, painful death. And the figure seems to tell us that our battle with sin must be a long one, and will not soon be over. But, thank God, the final issue is certain if only we are faithful and true.

Galatians 6:9
It is not the fever of superficial impulse that can remove the deep fixed barriers of centuries of ignorance and crime.

—Beaconsfield, in Sybil.
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Galatians 6:10
Darwin added to his Autobiography these words: "I feel no remorse from having committed any great sin, but have often and often regretted that1have not done more direct good to my fellow-creatures."
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The Incomparable Glory of the Cross

Galatians 6:14
Let us try to understand what Paul means by the cross, and not put too narrow a limitation upon it. He was not using the word in any vulgar sense. He meant by the cross all that was included in the Incarnation mystery—the manifestation of God in the flesh, the spotless and holy manhood, the life of sympathy and healing, the heavenly wisdom of the teachings, the great condescension, the great love, the great sacrifice, and the great redemption: they were all summed up in the one word "the cross".

I. He thought there was nothing within the range of human vision or human imagination worth glorying in, worth boasting of, save that alone; nothing of which the world had any reason to be proud but that. The world of which Paul spoke has melted away. The glory of all that world is little more than a handful of dust, while the cross is still the greatest power in the world—the ever-increasing power; the object of its purest devotion; the source of its richest thoughts and sentiments in art, poetry, music, and worship; the inspiration of all its finest energies and hopes; the fountain which supplies all its grandest ideals. Truly, time has vindicated the foolish dreamer; the foolishness of God has been proved wiser than men.

II. But that is history. That belongs to the past. How does the saying stand in our own times? Is there nothing in this age which gives us cause for unqualified boasting, nothing which should lift up and expand with pride and flatter the human heart, save that one thing in which the Apostle gloried? There are a thousand things in our modern life and surroundings which we cannot help regarding with delight and a measure of admiration and pride. Great are the triumphs of civilisation. Ah, yes! you can fill books with the wonder and glamour of it all, and you might well be elated with pride as you think of it, if there were not always some offset to every part of it—some dark background, some painful accompaniment which suggests humiliation and even tears. What, then, may we glory in? Well, in every exhibition of the cross and its power. All the real radiance of our times comes from the cross. It is the cross which saves our civilisation from corruption. The cross is the gathering-point, the focus, the source, of all that elevates the thought and preserves the hopes of this present time; and therefore we may say with all the emphasis of the Apostle: "God forbid that I should glory, save in the cross of our Lord Jesus Christ".

III. Finally, bring it home to yourselves. If the cross is in your lives, in your thoughts, in your hopes, there is a radiance which nothing can dim; there is the splendour of an inspiring and lovely promise thrown over all the paths you tread.

—J. G. Greenhough, The Cross in Modern Life, p1.

Glorying in the Cross

Galatians 6:14
We cannot accustom ourselves to meditate too seriously upon the holiness of the All-pure God. Intrinsically holiness is not terrific, but lovely. It is terrific to unholy creatures, because they have a sense to know that the approach of the Holy One is destruction to all that is unholy.

I. See how the case stands. It pleased God in His wisdom to create Prayer of Manasseh , and to endow him with freedom of will. But freedom of will implies a power to disobey. Man did disobey. But disobedience is unholiness. Man became unholy, and begat an unholy race. But unholiness is alienation from God, and alienation from God is misery. Reconciliation without atonement Isaiah , in the nature of things Divinely constituted, impossible. The annihilation of our race would, therefore, have been mercy. Annihilation would have been better than everlasting misery. But, blessed be God, He has in His mercy devised the means by which an exception may be made to that which He has constituted as the rule to all creation, by which an unholy race may be brought back into communion with the Holy God without impeachment of His Holiness; and where the cross of Christ is planted, the misery of those who shall be miserable will be the result merely of their own individual acts.

You see, then, the design of God in the redemption of man. It is to remove the barrier which rendered our approach to the Godhead impossible; to reconcile what, without the interference of Omnipotence, would be irreconcilable; to prove that God can continue holy, and yet bring back to communion with Him, the Holy One, a race of beings by nature unholy.

II. Now, there is in the Deity, with respect to Prayer of Manasseh , one will; that will being that Prayer of Manasseh , though unholy, shall be rendered capable of communion with the Holy One. For the accomplishment of that one Divine Will, each of the Persons in the One Essence has a peculiar office. As in the creation of man you will find a consultation, so to speak, held by the Three Persons in the Godhead—"Let Us make man in our image"; as, also, after the fall—"Behold, man is become as one of Us"; so we find that They acted, as it were, by Covenant, in respect to man"s redemption. In this Covenant we find the Everlasting Father set before us as the Person to Whom satisfaction shall be paid, the Person exacting justice, and yet in mercy sending His only begotten Song of Solomon , preparing a body for Him, appointing Him a Mediatorial Kingdom, giving Him for a Covenant to the people. Hence we find the Lord Jesus Christ represented as the Mediator of a better covenant, and His blood called the blood of the everlasting Covenant ( 2 Timothy 1:9; 1 Peter 1:20; Revelation 13:8).

III. This mystery of mercy, then, is all dependent upon the Cross of Christ. Are we not, then, one and all, ready to exclaim with the Apostle, "God forbid that I should glory, save in the Cross of the Lord Jesus Christ"? For in what else should we glory? Except for the Cross of Christ, what are we? What, but unholy creatures, and, as such, miserable, perishing creatures? Worldly wealth and power, mental endowments, talents, learning: these things, which are merely the means lent us by God by which we are to work out what He hath begun for us, our own salvation, and for the use of which we shall be responsible, are not subjects in which to glory; they soon perish with our perishing selves. There are certain privileges in which we may rejoice—the privileges of Grace, of our election; and, as it was lawful for the Israelites to glory in being of the Circumcision, it is lawful for us, in a higher degree, to glory in having been baptized into the Church, and made the children of God. We may, indeed, rejoice in these privileges, but we may not forget on what those privileges rest—we may not overlook the Cross of Christ; that which is our shame, because it proclaims the unholiness of our race; but which Isaiah , nevertheless, our glory, since it brings us back to God.

—Dean Hook.

The Cross of Jesus

Galatians 6:14
The first and the second crosses are easily understood, easily explained. They were the consequences of crime, of offences against the law of God and of man. But the third cross, the cross of Jesus, there comes the difficulty! How shall we understand that? What is its chief mark and character? You can understand it at all, you can give it meaning, only by thinking of it as a sacrificial cross, as atoning, redemptive suffering for sin. Shame and pain and sin meet there, as in the other two crosses, but while His was the pain, His was not the sin. It is not like the other crosses; it is separate from them entirely.

I. Mistakes about the Cross.—As you know, all men nowadays, even many that would call themselves Christians, do not regard the cross in the way that you and I do. Let us just for a minute or two see where mistakes can be made on this matter.

(a) A judicial murder.—Think, for instance, what it would mean if the cross of Jesus is only a judicial murder. What awful confusion it brings into the world! The like we know would be done again in similar circumstances. It is quite possible that such a thing should take place again, but that would only make the confusion thrice confounded, and we should only have to mourn in the case of the death of a man by judicial murder for the wrong that was perpetrated on a sinless or unoffending man. It would do us no good, nobody any good.

(b) The death of a good man.—Or if the cross of Jesus, the death of Jesus on the cross, be only the death of a good Prayer of Manasseh , what is that to you and me? It serves no good purpose. No one in the world can attach a good purpose to such a thing. It will not help you in sorrow, it will not help me or anyone in sin; it only deepens the sorrows of humanity profoundly, and makes the blackness of human history a darker thing than ever.

(c) The death of the greatest martyr.—Or if the death of Jesus, the cross of Jesus, be only that of the greatest martyr that has ever lived, again, I ask, what good is there in that? He may witness to righteousness, He may witness to purity, but where is the good of that? What good is it to you and to me? The world has been very, very slow to follow mere witnesses. Men may weep over the awful wrong done to the great martyr, but why should we go on saddening the world year by year, telling the story of His awful death, and making the world and the hearts of men and women sadder than they need be? Rather, far better, take the cross down from every church, banish it from every ornament, take it away, and beg men to forget the awful thing, the horrid mischance of the death of the greatest martyr that ever lived.

These things will not account for the cross of Jesus as it is now judged by those who love Him, nor will it put any meaning into it that is worth talking about to you or anyone. It will not account for anything that now gathers around the cross. We have to account for men glorying in the cross of their Lord Jesus Christ. We have to find an explanation for men and women and little children dying gladly for the Crucified.

II. The Cross explained:—

(a) It represents God"s sorrow for sin.

(b) It shows us God"s love.—The cross of Jesus shows us God"s love, bringing pardon and righteousness to the sinner.

(c) It represents God"s sacrifice.—The cross of Jesus shows us God"s love, sacrificing itself in order to do this for you and for me. There is how the possibility becomes actual. It is God"s self, it is God"s very love, sacrificing itself in order to do this. It is a sacrifice of God or it is nothing. The death of a Prayer of Manasseh , a mere Prayer of Manasseh , can be nothing for you and for me; but if there be the life of God bound up in it, if it be God in a way in which no man can adequately explain, if it be God actually sacrificing Himself, taking the sinners" place, sharing the sinners" sin, bearing the sinners" penalty, then you can see how it is possible for pardon to be given, for righteousness to be ours, and for everlasting glory to be ours also. God has done this, and this is what the cross means.
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Apostolic Anger

Galatians 6:17
The Epistle to the Galatians is the one letter of St Paul which is full of expressions of almost unmixed indignation. St. Paul"s letters are generally full of gentleness and tenderness, but in this letter to the Galatians his tenderness seems for once to be laid aside. It is a striking and a solemn picture of Apostolic anger.

I. If you will Compare this Letter ever so Hastily with St. Paul"s other Letters, you will see how displeased he must have been. To begin with, it opens without a trace of that kindly and affectionate introduction with which all St. Paul"s other letters commence. Even when he has much to find fault with, it is St. Paul"s manner to begin his letters with the pleasantest and most cheering topic he can think of. In most cases there would be something to commend in his converts; and therefore before he proceeds to correct them he begins by praising them where he could do so truthfully. You see this in the cases of the Epistles to the Romans and the Corinthians, even though in the latter case there was so much to find fault with. It is not so here. After the very briefest salutation, he plunges at once in verse6 of Chapter I. into the severest rebuke. "I marvel that ye are so soon removed from Him that called you." And then he goes on to pronounce that solemn and awful curse on any who had taught a different Gospel from his own. Read the letter straight through without stopping for the chapter divisions, and you will find that it bears you on like an impetuous torrent Usually St. Paul writes long sentences. Here they are short and incisive—short, terse, and impetuous, bearing the stamp of the eager earnestness with which they were written. Only when, as we may say, the first vehemence of the composition is beginning to be spent, about the middle of the third chapter, does a word of returning kindness show itself. "My little children," at last he calls them, and tells them that he would be glad "to change his voice" towards them; i.e. not to speak so harshly. But for all his wishes that he might change his voice, still he does not, so far as this letter is concerned. It ends as sternly as it began. No kind messages, no tender greetings, such as are common in the other letters. All is abrupt and severe.

II. What does this Mean?—The meaning of the word is easy to explain, and the fact that St Paul could say this of himself was just the thing which enabled him to be thus angry and sin not, in the way which the whole letter has shown. St. Paul did bear about him abundant marks which showed that he belonged indeed to Christ. In other places St. Paul is fond of calling himself the servant of Jesus Christ, or even the slave of Jesus Christ. Now, in those days it was the custom frequently to mark or brand slaves with some mark or letter to show to whom they belonged. St. Paul then here alludes to the scars of the wounds he had received in the service of his master, the scars of the stonings and the scourgings which he describes in 2 Corinthians 11:23; 2 Corinthians 11:25. These scars he says are as the marks or brands which prove him to be Christ"s property. A free man acts on his own account, and on his own responsibility. A slave does what his Master orders him, and nothing else. St. Paul means to say that in all that he has done and taught, he has not been acting on his own responsibility. He has not taught out of his own mind. He has not considered himself free to teach just whatever he pleased. Quite the contrary. He has acted throughout as Christ"s slave. He has given up his freewill to Christ He has done and taught nothing but what Christ has bidden him. The responsibility is not with him, but with Christ Thus, then, what St Paul means to say is this: Whatever I have said and done, has been said and done by me as Christ"s slave. Whoever resists me resists Him whose property I am. These scars and wounds with which I am branded are the marks which show that I am His. Therefore let all men beware how they resist me. III. To Apply all this to Ourselves:—(a) St. Paul was Christ"s slave. You may sum up the whole of the Christian religion in the one word, self-subdual.

(b) The more His servants come up to the true standard of perfect self-surrender to their Master, the more they will bear the marks of Him Whose property and servants they are. And what are the brands or marks which are stamped and burned into those who are not their own, but Christ"s? Surely these marks will consist in the similarity of their lot to what was Christ"s lot, or rather in the similarity of some portion of their lot to what was Christ"s.
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